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Pr ef ace

There is no difference between the teachings of Lord Caitanya
presented here and the teachings of Lord Krsna in Bhagavad-gita. The
teachings of Lord Caitanya are practical denonstrations of Lord Krsna's
teachings. Lord Krsna's ultimate instruction in Bhagavad-gita is that
everyone should surrender unto Hm Lord Krsna. Krsna promi ses to take
i medi ate charge of such a surrendered soul. The Lord, the Suprene
Personal ity of Godhead, is already in charge of the maintenance of this
creation by virtue of H s plenary expansi on, Ksirodakasayi Visnu, but
this mai ntenance is not direct. However, when the Lord says that He
t akes charge of Hi s pure devotee, He actually takes direct charge. A
pure devotee is a soul who is forever surrendered to the Lord, just as a
child is surrendered to his parents or an animal to its master. In the
surrendering process, one should: (1) accept things favorable for
di schargi ng devotional service, (2) reject things unfavorable, (3)



believe firmy in the Lord' s protection, (4) feel exclusively dependent
on the nercy of the Lord, (5) have no interest separate fromthe
interest of the Lord, and (6) always feel oneself neek and hunble.

The Lord denmands that one surrender unto Hhmby foll ow ng these six
gui del i nes, but the unintelligent so-called scholars of the world
m sunder st and these demands and urge the general nmass of people to
reject them At the conclusion of the Ninth Chapter of Bhagavad-gita,
Lord Krsna directly says: "Engage your nind always in thinking of M,
of fer obei sances and worship Me. Being conpletely absorbed in Me, surely
you will cone to Me." (Bg. 9.34) However, the scholarly denons nisguide
the masses of people by directing themto the inpersonal, unmanifest,
eternal, unborn truth rather than the Personality of Godhead. The
i nper sonal i st Mayavadi phil osophers do not accept that the ultinate
aspect of the Absolute Truth isthe Suprene Personality of Godhead. If
one desires to understand the sun as it is, one nust first face the
sunshine, then the sun globe and, after entering into that gl obe, cone
face to face with the predomi nating deity of the sun. Due to a poor fund
of knowl edge, the Mayavadi philosophers cannot go beyond the Brahnan
ef ful gence, which may be conpared to the sunshine. The Upani sads confirm
that one has to penetrate the dazzling efful gence of Brahman before one
can see the real face of the Personality of Godhead.

Lord Caitanya therefore teaches direct worship of Lord Krsna, who
appeared as the foster child of the King of Vraja. He al so suggests that
t he place known as Vrndavana is as good as Lord Krsna because there is
no di fference between the nane, quality, form pastines, entourage and
par aphernalia of Lord Krsna and Lord Krsna Hinself. That is the absolute
nature of the Absolute Truth.

Lord Caitanya al so reconmended that the highest nmode of worship in
t he highest perfectional stage is the nmethod practiced by the dansel s of
Vraja. These danmsels (gopis, or cowherd girls) sinply loved Krsna
wi thout a notive for nmaterial or spiritual gain. Caitanya al so
recommended Srinmad-Bhnavatam as the spotless narration of transcendenta
know edge, and He pointed out that the highest goal in hunman life is to
devel op unal | oyed | ove for Krsna, the Suprene Personality of Godhead.

Lord Caitanya's teachings are identical to those given by Lord
Kapila, the original propounder of sankhya-yoga, the sankhya system of
phil osophy. This authorized system of yoga reconmends neditation on the
transcendental formof the Lord. There is no question of neditating on
sonet hing void or inpersonal. One can neditate on the transcendenta
formof Lord Visnu even without practicing involved sitting postures.
Such neditation is called perfect samadhi. This perfect samadhi is
verified at the end of the Sixth Chapter of Bhagavad-git\ where Lord
Krsna says: "And of all yogis, he who always abides in Me with great
faith, worshiping Me in transcendental |oving service, is nost
intimately united with Me in yoga and is the highest of all." (Bg. 6.47)

Lord Caitanya instructed the mass of people in the sankhya
phi | osophy of acintya- bhedabheda-tattva, which naintains that the
Suprene Lord is sinultaneously one with and different fromH s creation
Lord Caitanya taught this phil osophy through the chanting of the holy
nane of the Lord. He taught that the holy nane of the Lord is the sound
incarnation of the Lord and that since the Lord is the absol ute whol e,
there is no difference between His holy nane and Hi s transcendent al
form Thus by chanting the holy nane of the Lord one can directly
associate with the Suprenme Lord by sound vibration. As one practices



this sound vibration, he passes through three stages of devel opnent: the
of fensi ve stage, the clearing stage and the transcendental stage. In the
of fensi ve stage one nay desire all kinds of material happiness, but in

t he second stage one becones clear of all material contam nation. Wen
one is situated on the transcendental stage, he attains the nost coveted
position--the stage of loving God. Lord Caitanya taught that this is the
hi ghest stage of perfection for hunman bei ngs.

Yoga practice is essentially nmeant for controlling the senses. The
central controlling factor of all the senses is the nind;therefore one
first has to practice controlling the mnd by engaging it in Krsna
consci ousness. The gross activities of the mnd are expressed through
the external senses either for the acquiring of know edge or the
functioning of the senses in accordance to the will. The subtle
activities of the mnd are thinking, feeling and willing. In accordance
to one's consciousness, the individual is either polluted or clear. If
one's mind is fixed on Krsna (H s nanme, quality, form pastines,
ent our age and paraphernalia), all one's activities--both subtle and
gross--becone favorable. The Bhagavad-gita's process of purifying
consci ousness is the process of fixing one's mnd on Krsna by tal king of
Hi s transcendental activities, cleansing Hs tenple, going to Hi s
tenpl e, seeing the beautiful transcendental formof the Lord nicely
decorated, hearing His transcendental glories, tasting food offered to
H m associating with His devotees, snelling the flowers and tul as
| eaves offered Hm engaging in activities for the Lord's interest, etc.
No one can bring the activities of the mind and senses to a stop, but
one can purify these activities through a change in consciousness. This
change is indicated in Bhagavad- gita when Krsna tells Arjuna of the
know edge of yoga whereby one can work without fruitive results. "O son
of Prtha, when you act by such intelligence, you can free yourself from
t he bondage of works," (Bg. 2.39) A human being is sonetimes restricted
in sense gratification due to certain circunstances such as di sease,
etc., but this is not the prescription. Wthout know ng the actua
process by which the m nd and senses can be controlled, less intelligent
nmen either try to stop the mnd and senses by force, or they give in to
them and are carried away by the waves of sense gratification

The regul ative principles and the rules of yoga, the various
sitting postures and breathing exercises performed in an attenpt to
wi t hdraw one's senses fromthe sense objects are nethods neant for those
who are too nmuch engrossed in the bodily conception of life. The
intelligent man who is situated in Krsna consci ousness does not try to
forcibly stop his senses fromacting. Rather, he engages his senses in
the service of Krsna. No one can stop a child from playing by |eaving
himinactive. A child can be stopped from engagi ng i n nonsense by being
engaged in superior activities. The forceful restraint of sense
activities by the eight principles of yoga is recommended for inferior
nmen. Being engaged in the superior activities of Krsna consci ousness,
superior nen naturally retire fromthe inferior activities of nmateria
exi st ence.

In this way Lord Caitanya teaches the science of Krsna
consci ousness. That science is absolute. Dry nental speculators try to
restrain thenselves frommterial attachnent, but it is generally found
that the mind is too strong to be controlled and that it drags them down
to sensual activities. A person in Krsna consci ousness does not run this
risk. One has to engage his mnd and senses in Krsna consci ous



activities, and Lord Caitanya teaches one howo do this in practice.
Bef ore accepting sannyasa (the renounced order), Lord Caitanya was known
as Vi svanbhara. The word vi svanbhara refers to one who naintains the
entire universe and who leads all living entities. This naintainer and
| eader appeared as Lord Sri Krsna Caitanya to give hunmanity these
sublime teachings. Lord Caitanya is the ideal teacher of life's prine
necessities. He is the nost nunificent bestower of |ove of Krsna. He is
the conplete reservoir of all nmercies and good fortune. As confirnmed in
Srimad- Bhaga vatam Bhaga vad-gita, Mah\bharata a n d th e Upanisads, H
eistheSupre me Personality of Godhead, Krsna Hinself, and He is
wor shi pabl e by everyone in this age of disagreenent. Everyone can join
in H's sankirtana noverment. No previous qualification is necessary. J
ust by followi ng Hi s teachings, anyone can becone a perfect hunman bei ng.
If one is fortunate enough to be attracted by His features, one is sure
to be successful in one's life mssion. In other words, those who are
interested in attaining spiritual existence can be easily relieved from
the clutches of maya by the grace of Lord Caitanya. These teachings
presented in this book are nondifferent fromthe Lord.

Bei ng engrossed in the material body, the conditioned sou
i ncreases the pages of history by all kinds of material activities. The
teachings of Lord Caitanya can hel p human soci ety stop such unnecessary
and tenporary activities. By these teachings, humanity can be el evated
to the topnost platformof spiritual activity. These spiritua
activities actually begin after liberation frommaterial bondage. Such
liberated activities in Krsna consci ousness constitute the goal of hunan
perfection. The false prestige one acquires by attenpting to doninate
material nature is illusory. Illumnating know edge can be acquired from
t he teachings of Lord Caitanya, and by such know edge one can advance in
spiritual existence

Everyone has to suffer or enjoy the fruits of his activity; no one
can check the laws of material nature which govern such things. As |ong
as one is engaged in fruitive activity, he is sure to be baffled in an

attenpt to attain the ultinmate goal of life. | sincerely hope that by
under st andi ng the teachings of Lord Caitanya, human society wll
experience a new |ight of spiritual Iife which will open the field of
activity for the pure soul.

omtat sat

A. C. Bhaktivedanta Swam
Birthday of Lord Caitanya

Sri-Sri-Radha-Krsna Tenpl e
New York, N.Y.

| ntroducti on

(Originally delivered as five norning | ectures on Caitanya-
caritamta-- the authoritative biography of Lord Caitanya Mahaprabhu by



Krsnadasa Kaviraja Gosvani --before the International Society for Krishna
Consci ousness, New York City, April 10-14,1967)

The word caitanya neans living force. As living entities, we can
nove, but a table cannot because it does not possess living force.
Moverrent and activity may be considered to be signs or synptons of the
living force. Indeed, it may be said that there can be no activity
without the living force. Although the living force is presentin the
material condition, it is not anrta, imortal. The words caitanya-
caritamta, then, may be translated as "the character of the living
force in imortality."

But howis this living force displayed imortally? It is not
di spl ayed by nman or any other creature in this material universe, for
none of us are inmmortal in these bodies. W possess the iiving force, we
performactivities, and we are imortal by our nature and constitution
but the material condition into which we have been put does not allow
our inmmortality to be displayed. It is stated in the katha Upani sad t hat
eternality and the living force belong both to oursel ves and God.

Al though this is true in that both God and ourselves are imortal, there
is adifference. As living entities, we performmany activities, but we
have a tendency to fall down into material nature. God has no such
tendency. Being all-powerful, He never cones under the control of
material nature. Indeed, material nature is but one display of H's

i nconcei vabl e energi es.

On the ground we nmay see only clouds in the sky, but if we fly
above the clouds we can see the sun shining. Fromthe sky, skyscrapers
and cities seemvery tiny; simlarly, fromGod' s position this entire
material creation is insignificant. The tendency of the conditioned
living entity is to come down fromthe hei ghts where everything can be
seen in perspective. God, however, does not have this tendency. The
Suprene Lord is not subject to fall down into illusion (naya) any nore
than the sun is subject to fall beneath the clouds. Because the Suprene
Lord is not subject to illusion, He is unconditioned; because we, as
finite living entities, are prone to fall into iilusion, we are called
condi tioned. |npersonalist philosophers (Mayavadi s) nmmintain that both
the living entity and God Hinsel f are under the control of nmaya when
they cone into this material world. This nmay be true of the living
entity, but it is not true of God, for in all instances the naterial
energy is working under His direction. Those who consi der the Suprene
Lord to be subject to material conditioning are called fools by Krsna
Hi nsel f in Bhagavad-gita:

avaj ananti mam nudha
manusi mtanum asritam
par am bhavam aj anant o
manma bhut a- nehesvar am

"Fool s deride Me when |I descend in the human form They do not know My
transcendental nature and My suprene dom nion over all that be." (Bg.
9.1 1)

Lord Caitanya Mahaprabhu shoul d not be considered to be one of us.
He is Krsna Hinself, the suprene living entity, and as such He never
cones under the cloud of naya. Krsna, Hi s expansions, and even His
hi gher devotees never fall into the clutches of illusion. Lord Caitanya
cane to earth sinply to preach krsna-bhakti, |love of Krsna. |In other



words, He is Lord Krsna Hinself teaching the living entities the proper
way to approach Krsna. He is |ike a teacher who, seeing a student doing
poorly, takes up a pencil and wites, saying, "Do it like this: A B,
C." By this, one nust notfoolishly think that the teacher is |earning
his ABC s. Although He appears in the guise of a devotee, we should
al ways renenber that Lord Caitanya is Krsna (God) Hinself teaching us
how to becone Krsna conscious, and we nust study HHmin that |ight.

In Bhagavad-gita Lord Krsna sets forth the highest religious
principle in this way:

sarva-dharman parityajya
mam ekam saranam vr aj a

aham t vam sar va- papebhyo
noksayi syami na sucah

"Abandon all varieties of religion and just surrender unto Me. | shal
deliver you fromall sinful reaction. Do not fear." (Bg. 1 8.66)

This may seemto be a sinple instruction to follow, but invariably
our reaction is, "Oh, surrender? Gve up? But | have so many

responsibilities." And nmaya, illusion, says to us, "Don't do it, or
you'll be out of nmy clutches. Just stay in ny clutches, and |'IIl kick
you." It is a fact that we are constantly being ki cked by maya, just

asthe maie-ass is kicked in the face by the she-ass when he cones for
sex. Simlarly, cats and dogs are always fighting and whi ni ng when t hey
have sex. These are the tricks of nature. Even an el ephant in the jungle
is caught by the use of a trained she-el ephant who leads himinto a pit.
Maya has many activities, and in the nmaterial world her strongest
shackle is the female. O course in actuality we are neither nale nor
femal e--for these designations refer only to the outer dress, the body.
W are all actually Krsna's servants. | n conditioned life, however, we
are shackl ed by the iron chains which take the formof beautiful wonen.
Thus every nmale is bound by sex |ife, and therefore when one attenpts to
gain liberation fromthe naterial clutches, he nust first learn to
control the sex urge. Unrestricted sex puts one fully in the clutches of
illusion. Lord Caitanya Mahaprabhu officially renounced this illusion
atthe age of twenty-four, although Hs wi fe was sixteen and H s nother
seventy, and He was the only nale nenber of the famly. Although He was
a brahmana and was not rich, He took sannyasa, the renounced order of
life, and thus extricated H nself fromfanily entangl enent.

If we wish to becone fully Krsna consci ous, we have to give up the
shackl es of maya, or, if we remain with naya, we should live in such a
way that we will not be subject to illusion. It is not necessary for one
to abandon his fanmly, for there were nmany househol ders anongst Lord
Cai tanya's cl osest devotees. Wiat nust be renounced is the propensity
for material enjoyment. Although Lord Caitanya approved of a househol der
having regul ated sex in narriage, He was very strict with those in the
renounced order, and He even bani shed Junior Haridasa for gl ancing
lustfully at a young wonan. The point is that one nust take up a
particular path and stick to it, obeying all the rules and regul ati ons

necessary for success in spiritual life. It was Lord Caitanya's m ssion
that He teach the path of Krsna consciousness to all nen and thereby
enable themto partake of the imortality of spiritual life.

From Cai tanya-caritamrta we | earn how Caitanya taught people to
beconme immortal, and thus the title nay be properly translated as "the



imortal character of the living force." The suprene living force is the
Suprene Personality of Godhead. He is also the suprene entity. There are
i nnumerable living entities, and all of themare individual. This is
very easy to understand: W are all individual in thought and desires,
and the Suprene Lord is also an individual person. He is different,
though, in that He is the | eader,the one whom no one can excel. Anpbngst
the created iiving entities, one being can excel another in one capacity
or another. The Lord is an individual, just as the living entities are

i ndividual, but He is different in that He is the suprene individual

CGod is also infallible, and in Bhagavad-gita He is addressed as Acyuta,
whi ch nmeans, "He who never falls down." This is indicated because in
Bhagavad-gita Arjuna had fallen into delusion but Krsna had not. W
often hear it said that God is infallible, and in Bhagavad-gita Krsna

st ates:

nanyam gunebhyah kartaram
yac a drastanupasyat
gunebhyas ca param vett

mad- bhavam so ' dhi gacchat

"When you see that there is nothing beyond these nodes of nature in all
activities and that the Suprene Lord is transcendental to all these
nodes, then you can know My spiritual nature." (Bg. 14.19)

Thus we should not think that Krsna is overpowered by the nateria
potency when He is in the material world. Krsna and His incarnations are
not under the control of material nature. They are totally free. |ndeed,
i n Srinmad- Bhagavat am one who has a godly nature is actually defined as
one who is not affected by the nodes of material nature, although in
material nature. If even a devotee can attain this freedom then what to
speak of the Suprene?

The real question is how can we remain unpolluted by nateri al
contam nation while in the material world. It was Rupa Gosvan who
expl ai ned that we can remai n uncontaninated while in the world if we
sinmply make it our anbition to serve Krsna. One nay then justifiably
ask, "How can | serve?" Cbviously this is not sinply a matter of
nedi tation, which is just an activity of the mnd, but of practica
work. Love of Krsna's service can only be attained by working for Krsna.
In such work, we should | eave no resource unused. Whatever is there,
what ever we have, should be used for Krsna. W can use everything:
typewiters, autonobiles, airplanes, mssiles--anything. If we sinply
speak to peopl e about Krsna consci ousness, we are al so rendering
service. |If our mnds, senses, speech, noney and energies are thus
engaged in the service of Krsna, we cannot be considered to be existing
in material nature. By virtue of spiritual consciousness, or Krsna
consci ousness, we transcend the platformof material nature. It is a
fact that Krsna, Hi s expansions and H s devotees--that is, those who
work for HHm-are not in material nature, although people with a poor
fund of know edge think that they are.

Cai tanya-caritanrta teaches that the spirit soul is imortal and
that ou r activities in the spiritual world are also imortal. The
Mayavadi s, who hold to the view that the Absolute is inpersonal and
form ess, contend that a realized soul has no need to tal k. However, the
Vai snavas, who are devotees of Krsna, contend that when one reaches the
stage of realization, he really begins to talk. "Previously we only



tal ked of nonsense," the Vaisnava says. "Now | et us begin our rea

tal ks, talks of Krsna." The Mayavadis are al so fond of using the exanple
of the water pot, nmmintaining that when a pot is not filled with water
it makes a sound, but that when it is filled it nakes no sound. But are
we wat er pots? How can we be conpared to then? A good anal ogy utilizes as
many simlarities between two objects as possible. A water pot is not an
active living force, but we are. Ever silent neditati on nay be adequate
for a water pot, but not for us. Indeed, when one has realized he has so
much to say about Krsna, twenty-four hours in a day are not sufficient.
It is the fool who is celebrated as |ong as he does not speak, for when
he breaks his silence his | ack of know edge is exposed. Caitanya-
caritamta shows that there are many wonderful things to discover by
glorifying the Suprene.

In the beginning of Caitanya-caritanrta, Krsnadasa Kaviraja Gosvam
wites: " | offer ny respects to ny spiritual masters." He uses the
plural here to indicate the disciplic succession. It is not that he
of fers obei sances to his spiritual nmaster alone but to the whole
par anpara, the chain of disciplic succession beginning with Lord Krsna
Hi nself. Thus the guru is addressed in the plural to show the author's
hi ghest respect for all the Vaisnavas. After offering obeisances to the
di sciplic succession, the author pays obeisances to all other devotees,
Godbr ot hers, the expansi ons of Godhead and the first manifestation of
Krsna's energy. Lord Caitanya Mahaprabhu (sonetinmes called Krsna
Caitanya) is the enbodiment of ali of these; He is God, guru, devotee
and the expansion of God. As Hi s associate, N tyananda, He is the first
mani festati on of energy; as Advaita, He is an incarnation; as Gadadhara,
He is the internal potency; and as Srivasa, He is the marginal living
entity. Thus Krsna shoul d not be thought of as being al one but should be
considered as eternally existing with all H's nanifestation, as
descri bed by Ramanuj acarya. In visistadvaita phil osophy, God's energies,
expansi ons and incarnations are considered to be oneness in diversity.
In other words, God is not separate fromall of these; everything
toget her is God.

Actually Caitanya-caritanrta is not intended for the novice, for it
is the postgraduate study of spiritual know edge. ldeally, one begins
wi t h Bhagavad-gita and advances t hrough Sri nmad- Bhagavatamto the
Caitanya-caritanrta. A lth ou gh al | these great scriptures are on the
sane absolute level, for the sake of conparative study Caitanya-
caritamta is considered to be on the highest platform Every verse in
it is perfectly conposed. Indeed, Lord Caitanya and Nityananda are
conpar ed
to the sun and noon in that They di ssipate the darkness of the materia
world. In this instance both the sun and noon have risen together, and
it is proper to offer obeisances directly to Lord Caitanya and
Ni t yananda.

In the Western world where the glories of Lord Caitanya are
rel atively unknown, one may inquire, "Who is Krsna Caitanya?" The
scriptural conclusion in answer to that question is that He is the
Suprene Personality of Godhead. Generally in the Upani sads the Suprene
Absolute Truth is described in an inpersonal way, but the persona
aspect of the Absolute Truth is nentioned in the |Isopani sad, where,
after a description of the all-pervading, we find the foll owi ng verse:

hi rannayena patrena



sat yasyapi hi t am nukham
tat tvam pusann apavrnu
sat ya- dhar maya dr st aye

"Onmy Lord, sustainer of all that lives, Your real face is covered
by Your dazzling efful gence. Kindly renove that covering and exhibit
Yourself to Your pure devotee." (Sri |sopanisad, Mantra 15)

The i nmpersonalists do not have the power to go beyond the
ef ful gence of God and arrive at the personality fromwhomthis
ef ful gence is emanating. At the end of |sopani sad, however,there is a
hymm to the Personality of Godhead. It is not that the inpersona
Brahman is denied; it is also described, but that Brahman is considered
to be the glaring efful gence of the body of Caitanya. In other words,
Krsna Caitanya is the basis of the inpersonal Brahman. It is also stated
by Krsna in Bhagavad-gita that the inpersonal Brahnman rests on Him
(brahnmano hi pratisthaham Bg. 14.27). The Paramatnm, or Supersoul
which is present within the heart of every living entity and within
every atom of the universe, is but the partial representation of
Caitanya. Krsna Caitanya is therefore the basis of Brahnman and the
Suprene Personality of Godhead as well. As the Suprene He is full in six
opul ences: wealth, fanme, strength, beauty, know edge and renunci ation
In short, we shouid know that He is Krsna, God, and nothing is equal to
or greater than Hm There is no superior to be conceived. He is the
Suprenme Person.

It was Rupa CGosvami, a confidential devotee taught for nore than
ten days continuously by Lord Caitanya, who wote:

nano naha- vac anyaya krsna-prena-pradaya te
krsnaya krsna-caitanya-name gaura-tvi se namah

"I offer ny respectful obeisances unto the Suprene Lord Sri Krsna

Cai tanya who i s nore nmagnani nous than any other avatara, even Krsna

Hi nsel f, because He is bestowing freely what no one el se has ever given-
-pure |love of Krsna."

It is not that Caitanya teaches a |ong and el aborate path to God
realization. He is conpletely spiritual, and He begins fromthe point of
surrender to Krsna. He does not pursue the paths of karma-yoga or jnana-
yoga or hatha-yoga but begins at the end of material existence, at the
poi nt where one gives up all material attachnent. |In Bhagavad-gita Krsna
began H s teachings by distinguishing the soul frommatter and in the
Ei ght eenth Chapter concluded atthe point where the soul surrenders to
H min devotion. The Mayavadi s woul d have all talk cease there, but at
that point the real discussion only begins. It is the Veoanta-sutra

whi ch begins: athato brahma- jjjnasa.- "Now let us begin to inquire
about the Suprene Absolute Truth." Rupa Gosvamithus prai ses Caitanya as
the nost nunificent incarnation of all, for He gives the greatest gift

by indicating the highest formof devotional service. In other words, He
answers the nost inportant inquiries that anyone can nake.

There are different stages of devotional service and God
realization. Strictly speaki ng, anyone who accepts the existence of God
is situated in devotional service. To acknow edge that God is great is
sonet hing, but not nuch. Caitanya, preaching as an acarya, a great
teacher, taught that we can enter into a relationship with God and
actual ly becone God's friend. In Bhagavad-gita Krsna showed Arjuna His



uni versal form because Arjuna was His "very dear friend." Upon seeing
Krsna as the Lord of the universes, however, Arjuna actually asked Krsna
to forgive the famliarity of his friendship. Caitanya goes beyond this
poi nt. Through Lord Caitanya we can becone friends with Krsna, and there
isnolimt tothis friendship. W can becone friends of Krsna not in
awe or adoration but in conplete freedom W can even relate to God as
His father. This is not only the philosophy of Caitanya- caritanrta but
of Srimad-Bhagavatamas well. Th e re are n o other lite ratures i n
the world in which God is treated as the son of a devotee. Usually God
is seen as the al mghty Father who supplies the demands of Hi s sons. The
great devotees, however, sonetinmes treat God as a son in their execution
of devotional service. The son denands, and the father supplies, and in
suppl ying Krsna the devotee becones like a father. Instead of taking
fromGod, we give to God. It was in this relationship that Krsna's

not her, Yasoda, told the Lord, "Here, eat this or You'll die. Eat
nicely." In this way Krsna, although the proprietor of everything,
depends on the nercy of His devotee. This is a uniquely high | evel of
friendship in which the devotee actually believes hinself to be the

fat her of Krsna.

However, Lord Caitanya's greatest gift was His teaching that Krsna
can be actually treated as one's iover. In this relationship the Lord is
so nuch attached that He expresses His inability to reciprocate. Krsna
was so obliged to the gopis, the cowherd girls of Vrndavana, that He
felt unable to return their love. "I cannot repay your love," He told
them "I have no nore assets to return." Thus devotional service is
perfornmed on this excellent platform and know edge of the devotee's
relationship to Krsna as |over and bel oved was gi ven by Caitanya
Mahaprabhu. It was never given by any previous incarnation or acarya.
Thus Rupa CGosvam wote of Caitanya: "Devotional service itself is the
hi ghest platformthe glorious platformwhich You have contributed. You
are Krsna in a yell ow conpl exion, and You are Saci nandana, the son of
not her Saci. Those who hear Caitanya-caritamta will keep You in their
hearts. It will be easy to understand Krsna through You." Thus Caitanya
Mahaprabhu cane to deliver Krsna. H's nethod of deliverance was not
neditation, fruitive activities or scriptural study, but |ove.

We have often heard the phrase "l ove of Godhead." How far this |ove
of Godhead can actually be devel oped can be | earned fromthe Vai snava
phi | osophy. Theoretical know edge of |ove of God can be found in nmany
pl aces and in many scriptures, but what that |ove of Godhead actually is
and how it is devel oped can be found in Vaisnava literatures. It is the
uni que and hi ghest devel opnent of |ove of God that is given by Caitanya
Mahapr abhu.

Even inthis nmaterial world we can have a little sense of |ove. How
is this possible? It is due to the love which is found in the Godhead.
VWhat ever we find within our experience within this conditional life is
situated in the Suprene Lord, who is the ultinate source of everything.
In our original relationship with the Suprene Lord there is real |ove,
and that love is reflected pervertedly through nmaterial conditions. CQur
real love is continuous and unendi ng, but because that love is reflected
pervertedly in this material world, it lacks continuity and is
inebriating. If we want real transcendental |ove, we have to transfer
our love to the suprene | ovabl e object--the Suprene Personality of
Godhead. This is the basic principle of Krsna consciousness.



In naterial consciousness we are trying to | ove that which is not
at all lovable. W give our love to dogs and cats, running the risk that
at the tine of death we may think of them and consequently take birth in
a famly of cats or dogs. Thus | ove that does not have Krsna as its
obj ect | eads downward. It is not that Krsna or God is sonething obscure
or sonething that only a few chosen people can attain. Caitanya
Mahaprabhu i nfornms us that in every country and in every scripture there
is sone hint of |ove of Godhead. Unfortunately no one knows what | ove of
Godhead actually is. The Vedic scriptures, however, are different in
that they can direct the individual in the proper way to |l ove God. O her
scriptures do not give information on how one can | ove God, nor do they
actual ly define or describe what or who the Godhead actually is.

Al t hough they officially pronmote | ove of Godhead, they have no i dea how
to execute it. But Caitanya Mahaprabhu gives a practical denonstration
of howto love God in a conjugal relationship. Taking the part of
Radharani, Caitanya tries to | ove Krsna as Radharani |oved HHm Krsna
was al ways amazed by Radharani's |ove. "How does Radharani give Me such
pl easure?" He would ask. In order to study Radharani, Krsna lived in Her
role and tried to understand Hinself. This is the secret of Lord
Caitanya's incarnation. Caitanya is Krsna, but He has taken the node or
rol e of Radharani to show us how to love Krsna. Thus He is addressed: "I
of fer nmy respectful obeisances unto the Suprene Lord who is absorbed in
Radhar ani ' s thoughts.™

This brings up the question of who Radharani is and what Radha-
Krsna is. Actually Radha-Krsna is the exchange of love. This is not
ordinary |love; Krsna has i mense potencies, of which three are

principal: internal, external and marginal. In the internal potency
there are three divisions: sanvit, hladiniand sandhini. The
hl adi ni potency is the pleasure potency. Al living entities have this

pl easur e- seeki ng potency, for all beings are trying to have pleasure.
This is the very nature of the living entity. At present we are trying
to enjoy our pleasure potency by neans of the body in this nmaterial
condition. By bodily contact we are attenpting to derive pleasure from
mat eri al sense objects. W should not think, however, that Krsna,who is
al ways spiritual, tries to seek pleasure on this material plane |ike us.
Krsna describes the material universe as a nonpernanent place full of

m series. Wiy, then, would He seek pleasure in the material forn? He is
t he Supersoul, the suprene spirit, and His pleasure is beyond the

mat eri al concepti on.

In order to learn how Krsna's pi easure can be obtai ned, we mnust
read the Tenth Canto of Srimad-Bhagavatamin which Krsna's pl easure
potency is displayed in H's pastines with Radharani and the dansels of
Vraja. Unfortunately, unintelligent people turn at once to the sports of
Krsna i n the Dasana-skandha, the Tenth Canto. Krsna's enbracing
Radharani or His dancing with the cowherd girls in the iasa dance are
general |y not understood by ordinary nen because they consider these
pastines in the |light of nundane lust. They incorrectly think that Krsna
is like thenselves and that He enbraces the gopis just as an ordinary
man enbraces a young girl. Sonme people thus becone interested in Krsna
because they think that His religion allows indulgence in sex. This is
not krsna-bhakti, |ove of Krsna, but prakrta-sahajiya--materialistic
| ust.

In order to avoid such errors, we shoul d understand what Radha-
Krsna actually is. Radha and Krsna display their pastines through



Krsna's internal energy. The pleasure potency of Krsna's internal energy
is a nost difficult subject matter, and unl ess one understands what
Krsna is, he cannot understand it. Krsna does not take any pleasure in
this material world, but He has a pleasure potency. Because we are part
and parcel of Krsna, the pleasure potency is within us also, but we are
trying to exhibit that pleasure potency in matter. Krsna, however, does
not make such a vain attenpt. The object of Krsna's pleasure potency is
Radhar ani, and He exhibits H's potency or H's energy as Radharani and
then engages in loving affairs with Her. In other words, Krsna does not
take pleasure in this external energy but exhibits H's internal energy,
Hi s pl easure potency, as Radharani. Thus Krsna nmani fests Hinself as
Radharani in order to exhibit His internal pleasure potency. O the nmany
ext ensi ons, expansions and incarnations of the Lord, this pleasure
potency is the forenost and chief.

It is not that Radharani is separate from Krsna. Radharani is also
Krsna, for there is no difference between the energy and the energetic.
Wt hout energy, there is no nmeaning to the energetic, and w thout the
energetic, there is no energy. Sinilarly, wthout Radha there is no
nmeaning to Krsna, and without Krsna, there is no neaning to Radha.
Because of this, the Vaisnava philosophy first of all pays obei sances to
and worships the internal pleasure potency of the Suprene Lord. Thus the
Lord and His potency are always referred to as Radha-Krsna. Simlarly,

t hose who worship the nane of Narayana first of all utter the nane of
Laksm , as Laksm -Narayana. Simlarly, those who worship Lord Rama first
of all utter the nane of Sita. In any case--Sita-Rama, Radha-Krsna,
Laksm - Narayana- -t he potency al ways cones first.

Radha and Krsna are one, and when Krsna desires to enjoy pleasure,
He mani fests Hinself as Radharani. The spiritual exchange of |ove
bet ween Radha and Krsna is the actual display of the internal pleasure
pot ency of Krsna. Although we speak of
"when" Krsna desires, just when He did desire we cannot say. W only
speak in this way because in conditional life we take it that everything
has a begi nning; however, in the absolute or spiritual life there is
nei ther begi nning nor end. Yet in order to understand that Radha and
Krsna are one and that They al so becone divided, the question "Wen?"
automatically comes to mnd. Wien Krsna desired to enjoy Hi s pleasure
pot ency, He manifested H nself in the separate form of Radharani, and
when He wanted to understand Hinself through the agency of Radha, He
united with Radharani, and that unification is called Lord Caitanya.

Wiy did Krsna assune the form of Caitanya Mahaprabhu? It is
expl ai ned that Krsna desired to know the glory of Radha's love. "Wy is
She so nuch in love with Me?" Krsna asked. "Wat is My specia
qualification that attracts Her so? And what is the actual way in which
She | oves Me?" It seens strange that Krsna, as the Suprene, should be
attracted by anyone's |love. W search after the |love of a woman or a man
because we are inperfect and | ack sonething. The |ove of a wonan, that
potency and pleasure, is absent in man, and therefore a man wants a
woman, but this is notthe case with Krsna, who is full in H nself. Thus
Krsna expressed surprise: "Wy am| attracted by Radharani ? And when
Radharani feels My love, what is She actually feeling?" In order to
taste the essence of that loving affair, Krsna appeared just as the noon
appears on the horizon of the sea. Just as the nobon was produced by the
churning of the sea, by the churning of spiritual |love affairs the noon
of Caitanya Mahaprabhu appeared. |ndeed, Caitanya's conpl exi on was



gol den, just like the noon. Although this is figurative |anguage, it
conveys the neani ng behi nd the appearance of Caitanya Mahaprabhu. The
full significance of His appearance will be explained in later chapters

The mani festations of the Su prene are al so explained in Caitanya-
caritamta. After offering respects to Lord Caitanya, Krsnadasa Kaviraja
next offers themto N tyananda. He explains that Nityananda is a
mani f estati on of Sankarsana, who is the origin of the Maha-Visnu
Krsna's first manifestation is as Balarama and t hen Sankarsana, and after
Sankarsana He is nmanifest as Pradyuma. In this way so nany expansi ons
take place. Although there are nmany expansions, Lord Sri Krsna is the
origin, as confirned in Brahma-sanhita. He is like the original candle
from whi ch many thousands and mllions of candles are lit. Although any
nunber of candles can be lighted, the original candle still retains its
identity as the origin. In this way Krsna expands H nself into so nmany
lights, and all these expansions are called visnu-tattva. Visnuis a
large light, and we are small lights, but all are expansions of Krsna.

When it is necessary to create the material universe, Visnu expands
H nmsel f as the Maha-Visnu. This Maha-Visnu lies down on the Causal Ccean
and breathes all the universes fromH s nostrils. Thus fromthe Mha-

Vi snu and the Causal Ccean all the universes spring, and all these
universes float in the Causal Ccean. In this regard there is the story
of Vamana, who, when He took three steps, stuck His foot through the
covering of the universe. Water fromthe Causal Ccean flowed through the
hol e which His foot nade, and it is said that that flow of water becane
the River Ganges. Therefore the Ganges is accepted as the nost sacred
wat er of Visnu and is worshiped by all H ndus fromthe H nal ayas down to
t he Bay of Bengal . That Maha- Vi snu who |ies on the Causal Ccean is
actual ly an expansi on of Balarama, who is Krsna's first expansion, and,
in the Vrndavana pastines, is the brother of Krsna. In the maha-mantra
Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Ranmm, Hare Ranma
Rama Rama, Hare Hare, the word Rama refers to Bal arama. Since Nityananda
is an expansion of Balarama, Rana also refers to Lord Nityananda. Thus
Hare Krsna, Hare Rana addresses not only Krsna and Bal arana but Lord

Cai tanya and N tyananda as wel | .

The subject matter of Caitanya-caritamrta primarily deals with what
is beyond this material creation. The cosmic nmaterial expansion is
call ed naya because it has no eternal existence. Because it is sonetines
mani f ested and sonetimes not nmanifested, it is regarded as illusory. But
beyond this tenporary mani festation there is a higher nature, as
i ndi cated i n Bhagavad-gita.

paras tasmat tu bhavo 'nyo

"vyakt o 'vyaktat sanatanah
yah sa sarvesu bhutesu
nasyat su na vi nasyat

"Yetthere is another nature, which is eternal and is transcendentalto
this mani fested and unnani fested matter. It is supreme and i s never
anni hilated. Wien all in this world is annihilated, that part remains as
it is." (Bg. 8.20)

That suprene nature is beyond the mani fested (vyaktah) and
unmani fested (avyaktah). This superior nature which is beyond both
creation and annihilation is the living force which is manifest in the
bodies of all living entities. The body itself is conposed of inferior



nature, matter, but it is the superior nature that is noving the body.
The synptom of that superior nature is consciousness. Thus in the
spiritual world, where everything is conposed of the superior nature,
everything is conscious. In the material world inanimate objects are not
conscious, but in the spiritual world this is not so. There a table is
conscious, the land is conscious,the trees are conscious--everything is
consci ous.

It is not possible to imgine how far this nmaterial nmanifestation
extends. In the material world everything is cal culated by inagination
or by sone inperfect nethod, but Vedic literatures give information of
what |ies beyond the naterial universe. Those who believe in
experimental know edge may doubt the Vedic conclusions, for they cannot
even cal cul ate how far this universe is extended, nor can they reach far
into the universe itself. It is not possible to obtain information of
anyt hi ng beyond this material nature by experinental neans. That which
i s beyond our power of conception is called acintya, inconceivable. It
is useless to argue or specul ate about what is inconceivable. If it is
truly inconceivable, it is not subject to speculation or
experimentation. Qur energy is linmted, and our sense perception is
limted; therefore we nmust rely on the Vedi c concl usions regarding that
subj ect matter which is inconceivable. Know edge of the superior nature
nust sinply be accepted w thout argunent. Howis it possible to argue
about sonething to which we have no access? The nethod for understandi ng
transcendental subject matter is
given by Lord Krsna Hinself in Bhagavad-gita, where Krsna tells Arjuna
at the beginning of the Fourth Chapter

i mam vi vasvat e yogam
pr okt avan aham avyayam
vi vasvan nanave praha

manur i ksvakave 'bravit

"I instructed this inperishable science of yoga to the sun-god,
Vi vasvan, and Vivasvan instructed it to Manu, the father of mankind, and
Manu in turn instructed it to I ksvaku." (Bg. 4.1)

This is the nmethod of paranpara, or disciplic succession
Simlarly, in Srinmad- Bhagavatam Krsna i nparted know edge into the heart
of Brahma, the first created creature within the universe. Brahma
i nparted those | essons to his disciple, Narada, and Narada inparted that
know edge to his disciple, VWasadeva. Vyasadeva inparted it to
Madhvacarya, and from Madhvacarya the knowl edge cones down to
Madhavendra Puri, to Isvara Puri and fromhimto Caitanya Mahaprabhu

One may ask that if Caitanya Mahaprabhu is Krsna H nsel f, then why
did He need a spiritual master? OF course He did not need a spiritua
mast er, but because He was playing the role of acarya (one who teaches
by exanple), He accepted a spiritual master. Even Krsna Hinsel f accepted
a spiritual naster, for that is the system In this way the Lord sets
the exanple for nen. W should not think, however, that the Lord takes a
spiritual master because He is in want of knowl edge. He is sinply
stressing the inportance of accepting the disciplic succession. The
know edge of that disciplic succession actually cones fromthe Lord
Hi nself, and if the knowl edge descends unbroken, it is perfect. Al though
we nay not be in touch with the original personality who first inparted
t he know edge, we may receive the sane know edge through this process of



transm ssion. In Srinmad-Bhagavatam it is stated that Krsna, the
Absolute Truth, the Personality of Godhead, transmitted transcendenta
know edge into the heart of Brahma. This, then, is one way know edge is
recei ved--through the heart. Thus there are two processes by which one
may receive know edge: One depends upon the Suprene Personality of
Godhead, who is situated as the Supersoul within the heart of all living
entities, and the other depends upon the guru or spiritual master, who
i s an expansion of Krsna. Thus Krsna transmits information both from
within and fromw thout. W sinply have to receive it. If know edge is
received in this way, it doesn't matter whether it is inconceivable or
not .

In Srimad-Bhagavatamthere is a great deal of information given
about the Vai kuntha planetary systens which are beyond the materi al
universe. Simlarly, a great deal of inconceivable information is given
in Caitanya-caritanrta. Any attenpt to arrive at this information
t hr ough experinental know edge is not possible. The know edge sinply has
to be accepted. According to the Vedic nethod, sabda, or transcendenta
sound, is regarded as evidence. Sound is very inportant in Vedic
understanding, for, if it is pure, it is accepted as authoritative. Even
inthe mterial world we accept a great deal of information which is
sent thousands of miles by tel ephone or radio. In this way we al so
accept sound as evidence in our daily lives. Al though we cannot see the
i nfornmant we accept his information as valid on the basis of sound.
Sound vibration then is very inportant in the transnission of Vedic
know edge.

The Vedas informus that beyond this cosmc nmanifestation there are
extensive planets and the spiritual sky. This naterial nanifestation is
regarded as only a small portion of the total creation. The materia
mani festation includes not only this universe but innunerable others as
well, but all the material universes conbined conprise only one fraction
of the total creation. The majority of the creation is situated in the
spiritual sky. In that sky innunerable planets float, and these are
cal | ed Vai kunt hal okas. In every Vai kunt hal oka Narayana presides in the
formof Hi s four-arned expansi ons: Sankarsana, Pradyumma, Aniruddha and
Vasudeva.

As stated before, the material universes are nanifested by the Lord
in the formof Mha-Visnu. J ust as a husband and wi fe conbine to beget
of fspring, the MahaVisnu conmbines with Hs wife Maya, or materia
nature. This is also confirned in the Bhagavad-gita where Krsna states

sarva-yoni su kaunt eya
nurt ayah sanbhavan tiyah
t asam brahma mahad yonir
aham bi j a- pradah pita

"I't should be understood that all species of life, O son of Kunti, are
made possible by birth in this naterial nature, and that | amthe seed-
giving father." (Bg. 14.4)

Vi snu i npregnated Maya or material nature sinply by glancing at
her. This is the spiritual nethod. Materially we are linmted to
i npregnate by only one particular part of our body, but the Suprene
Lord, Krsna or Maha-Visnu, can inpregnate any part by any part. Sinply
by gl ancing the Lord can conceive countless living entities in the wonb
of material nature. The Brahma-sanhita also confirns that the spiritua



body of the Supreme Lord is so powerful that any part of that body can
performthe functions of any other part. W can only touch with our
hands or skin, but Krsna can touch just by glancing. W can only see
with our eyes, we cannot touch or smell with them Krsna, however, can
snell and also eat with H's eyes. Wen foodstuffs are offered to Krsna
we don't see Hmeating, but He eats sinply by glancing at the food. W
cannot i nmagi ne how things work in the spiritual world where everything
is spiritual. It is not that Krsna does not eat or that we inmagi ne that
He eats; He actually eats, but His eating is different fromours. CQur
eating process will be sinmilar to H's when we are conpletely on the
spiritual platform On that platformevery part of the body can act on
behal f of any other part.

Vi snu does not require anything in order to create. He does not
require the goddess Laksm in order to give birth to Brahma, for Brahma
is born froma lotus flower which grows fromthe navel of Visnu. The
goddess Laksm sits at the feet of Visnu and serves Hm 1In this
material world sex is required to produce children, but in the spiritua
wor |l d one can produce as many children as he |ikes w thout
having to take help fromhis w fe. Because we have no experience wth
spiritual energy, we think that Brahma's birth fromthe navel of Visnu
is sinply a fictional story. We are not aware that spiritual energy is
so powerful that it can do anything and everything. Material energy is
dependent on certain laws, but spiritual energy is fully independent.

Brahma i s born fromthe navel of Garbhodakasayi Visnu, who is but a
partial manifestation of the Maha-Visnu. Countless universes reside |ike
seeds within the skin pores.of the Mha-Visnu, and when He exhal es, they
all are manifest. In the nmaterial world we have no experience of such a
thing, but we do experience a perverted reflection in the phenonenon of
perspiration. W cannot imagi ne, however, the duration of one breath of
the Maha-Visnu, for within one breath all of the universes are created
and anni hilated. Lord Brahma only lives for the duration of one breath,
and according to our tinme scale 4,320,000, 000 years constitute only
twel ve hours of Brahmm, and Brahna |ives one hundred of his years. Yet
the whole Iife of Brahna is contained within one breath of the Mha-
Visnu. Thus it is not possible for us to i magi ne the breathi ng power of
the Suprene Lord. That Maha--Visnu is but a partial nmanifestation of
Krsna.

Thus Krsnadasa Kaviraja Gosvam discusses Lord Caitanya Mahaprabhu
as Sri Krsna Hi nself, the Suprenme Personality of Godhead, and Lord
Ni t yananda as Bal arama, the first expansion of Krsna. Advaitacarya,
anot her principal disciple of Lord Caitanya Mahaprabhu's, is accepted as
an expansi on of the Maha-Visnu. Thus Advaitacarya is also the Lord, or
nore precisely, an expansion of the Lord. The word advaita neans
nondual , and his nane is such because he is nondifferent fromthe
Suprene Lord. He is also called acarya, teacher, because he di ssen nated
Krsna consci ousness. In this way he is just |ike Caitanya Mahaprabhu
Al though Caitanya is Sri Krsna Hinsel f, He appears as a devotee to teach
people in general howto love Krsna. Sinilarly, Advaitacarya appeared
just to distribute the know edge of Krsna consci ousness. Thus he is al so
the Lord incarnated as a devotee. Krsna is nmanifested in five different
expansi ons, and He and all of Hi s associ ates appear as devotees of the
Suprenme Lord in the formof Sri Krsna Caitanya, Nityananda
Advai t acarya, Gadadhara, Srivasa and others. In all cases, Caitanya
Mahaprabhu is the source of energy for all H's devotees. Since this is



the case, if we take shelter of Caitanya Mahaprabhu for the successfu
execution of Krsna consciousness, we are sure to nake progress. QOne
devoti onal song by Narottanma dasa Thakura states: "My dear Lord

Cai tanya, please have nercy upon ne. There is no one who is as nercifu
as You. My plea is npbst urgent because Your mission is to deliver fallen
souls, and no one is nore fallen than I. | beg priority."

The aut hor of Caitanya-caritanrta, Krsnadasa Kaviraja Gosvam , was
an i nhabitant of Vrndavana and a great devotee. He had been living with
his famly in Katwa, a small town in the district of Burdwan in Bengal
His fam |y al so worshi ped RadhaKrsna, and once when there was sone
m sunder st andi ng anongst his fanily about devotional service, Krsnadasa
Kaviraj a was advi sed by N tyananda Prabhu in a dreamto | eave hone and
go to Vrndavana. Although he was very old, he started out that very
night and went to live in Vrndavana. Wile he was there, he net sone of
the Gosvanis, principal disciples of Lord Caitanya Mahaprabhu. He was
requested to wite Caitanya-caritanrta by the devotees of Vrndavana.

Al t hough he began this work at a very old age, by the grace of Lord
Caitanya he finished it. Today it remains the nost authoritative book on
Cai tanya's phil osophy and life.

When Krsnadasa Kaviraja Gosvami was living in Vrndavana, there were
not very many tenples. At that tine Madana-nohana, Govindaji and
CGopi natha were the three principal tenples. As a resident of Vrndavana,
he offered his respects to the Deities in these tenples and requested
CGod's favor: "My progress in spiritual life is very slow, so |'m asking
Your help." In Caitanya-caritanrta, Krsnadasa first offers his
obei sances to Madana- nohana vigraha, the Deity who can hel p us progress
in Krsna consciousness. In the execution of Krsna consciousness, our
first business is to know Krsna and our relationship with Hm To know
Krsna is to know one's self, and to know one's self is to know one's
relationship with Krsna. Since this relationship can be | earned by
wor shi pi ng Madana- nohana vi graha, Krsnadasa Kaviraja Gosvam first
establishes his relationship with Hm

When this is established, Krsnadasa begins to worship the
functional Deity, Govinda. Govinda resides eternally in Vrndavana. In
the spiritual world of Vrndavana the buil dings are nade of touchstone,
the cows are known as surabhi cows, givers of abundant milk, and the
trees are known as wish-fulfilling trees, for they yield whatever one
desires. In Vrndavana Krsna herds the surabhi cows, and He is worshi ped
by hundreds and thousands of gopis, cowherd girls, who are all goddesses
of fortune. When Krsna descends to the material world, this sane
Vrndavana descends just as an entourage acconpani es an i nportant
per sonage. Because when Krsna cones, H's |land also cones, Vrndavana is
not considered to exist in the material worid. Therefore devotees take
shelter of the Wrndavana in India, for it is considered to be a replica
of the original Vrndavana. Al though one may conpl ain that no kal pa-
vrksa, wish-fulfilling trees, exist there, when the Gosvanmi s were there,
t he kal pa-vrksa were present. It is not that one can sinply go to such a
tree and nake demands; one nust first become a devotee. The CGosvanis
woul d Iive under a tree for one night only, and the trees would satisfy
all their desires. Forthe common nan this nmay all seemvery wonderful
but as one nmkes progress in devotional service, all this can be
realized

Vrndavana is actually experienced as it is by persons who have
stopped trying to derive pleasure frommaterial enjoynent. "When will ny



m nd becone cl eansed of all hankering for material enjoynent so | wll
be able to see Vrndavana?" one great devotee asks. The nore Krsna
consci ous we becone and the nore we advance, the nore everything is
reveal ed as spiritual. Thus Krsnadasa Kaviraja Gosvani considered
Vrndavana in India to be as good as the Vrndavana in the spiritual sky,
and in Caitanya-caritanrta he descri bes Radharani and Krsna as seated
beneath a wishfulfilling tree in Vrndavana on a throne decorated with
val uabl e jewels. There Krsna's dear friends, the cowherd boys and the
gopi s, serve Radha and Krsna by singing, dancing, offering betel nuts
and refreshments and decorating Their Lordships with flowers. Even today
in India people decorate thrones and recreate this scene during the
nonth of July. Generally at that tinme people go to Vrndavana to offer
their respects to the Deities there.

Krsnadasa Kaviraja Gosvam nmintains that the Radha and Krsna
Deities show us how to serve Radha and Krsna. The Madana- nohana Deiti es
sinmply establish that "I am Your eternal servant." Wth Govinda,
however, there is actual acceptance of service, and therefore He is
called the functional Deity. The Gopinatha Deity is Krsna as master and
proprietor of the gopis. He attracted all thegopis, or cowherd girls, by
the sound of His flute, and when they cane, He danced with them These
activities are all described in the Tenth Canto of Srinmad-Bhagavatam
These gopis were chil dhood friends of Krsna, and they were all nmarried,
for inlIndia the girls are narried by the age of twelve. The boys,
however, are not married before eighteen, so Krsna, who was fifteen or
sixteen at the time, was not narried. Nonetheless He called these girls
fromtheir hones and invited themto dance with Hm That dance is
called the rasa-lila dance, and it is the nost elevated of all the
Vrndavana pastinmes. Krsna is therefore called Gopi natha because He is
t he bel oved master of the gopis.

Krsnadasa Kaviraja Gosvam petitions the blessings of Lord
CGopi natha. "May that CGopinatha, the master of the gopis, Krsna, bless
you. May you becone bl essed by Gopinatha." Just as Krsna attracted the
gopis by the sweet sound of Hs flute, the author of Caitanya-caritamta
prays that He will also attract the reader's mnd by Hi s transcendental
vi brati on.

Chapter One

Sri Caitanya Mahaprabhu is none other than the conbined formof Sr
Radha and Krsna. He is the life of those devotees who strictly follow in
the footsteps of Srila Rupa Gosvam . Srila Rupa Gosvami and Srila
Sanat ana Gosvam are the two principal followers of Srila Svarupa
Danodara Gosvam, who acted as the nost confidential servitor of Lord
Sri Krsna Caitanya Mahaprabhu, known as Visvanbhara in His early life. A
direct disciple of Srila Rupa Gosvam was Srila Raghunatha dasa Gosvami .
The author of Sri Caitanya-caritanrta, Srila Krsnadasa Kaviraja Gosvani,
stands as the direct disciple of Srila Rupa Gosvani and Srila Raghunat ha
dasa Gosvam .

The direct disciple of Srila Krsnadasa Kaviraja Gosvani was Srila
Nar ott ama dasa Thakura, who accepted Srila Visvanatha Cakravarti as his
servitor. Srila Visvanatha Cakravarti Thakura accepted Srila J agannat ha
dasa Babaji, who initiated Srila Bhaktivinoda Thakura, who in turn
initiated Srila Gauraki sora dasa Babaji, the spiritual master of Om



Vi snupada Sril a Bhaktisiddhanta Sarasvati Gosvam Maharaja, the divine
master of our hunble self.

Since we belong to this chain of disciplic succession from
Sri Cai tanya Mahaprabhu, this edition of Sri Caitanya-caritanrta will
contain nothing newmy manufactured by our tiny brains, but only remants
of foodstuff originally eaten by the Lord Hinself. Lord Sri Caitanya
Mahapr abhu does not belong to the nundane plane of the three qualitative
nodes. He belongs to the transcendental plane beyond the reach of the
i nperfect sense perception of a living being. Even the nost erudite
nmundane schol ar cannot approach the transcendentai plane unless he
submits hinself to transcendental sound with a receptive nmood, for in
that mood only can one realize the nmessage of Sri Caitanya Mahaprabhu
VWhat will be described herein, therefore, has nothing to do with the
experimental thoughts created by the specul ative habits of inert mnds.
The subject matter of this book is not a nental concoction but a factua
spiritual experience that one can realize only by accepting the |Iine of
di sciplic succession described above. Any deviation fromthat line wll
bewi | der the reader's understanding of the nystery of Sri Caitanya-
caritamta, which is a transcendental literature nmeant for the post-
graduate study of one who has realized all the Vedic literatures such as
t he Upani sads and Vedanta and their natural commentaries such as Srinmad-
Bhagavat am and Bhagavad-gita-.

Thi seditionof Sri Caitanya-caritanrta is p rese nted for
th e study of si ncere scholars who are really seeking the Absol ute
Truth. It is not the arrogant scholarship of a nental speculator but a
sincere effort to serve the order of a superior authority whose service
is the life and soui of this hunble effort. It does not deviate even
slightly fromthe reveal ed scriptures, and therefore anyone who foll ows
inthe disciplic line will be able to realize the essence of this book
sinmply by the nethod of aural reception.

The First Chapter of Sri Caitanya-caritanrta begins with fourteen
Sanskrit verses that describe the Absolute Truth. Then the next three
Sanskrit verses describe the principal Deities of Vrndavana, nanely, Sri
Radha- Madana- nohana, Sri RadhaCGovi ndadeva and Sri Radha- Gopi nathaji. The
first of the fourteen verses is a synbolic representation of the Suprene
Truth, and the entire First Chapter is in actuality devoted to this
single verse, which describes Lord Caitanya in His six different
transcendentai expansi ons.

The first mani festation described is the spiritual master, who
appears in two plenary parts called the initiating spiritual master and
instructing spiritual master. They are identical because both of them
are phenonenal manifestations of the Supreme Truth. Next described are
t he devotees, who are divided into two classes, nanely, the apprentices
and the graduates. Next are the incarnations (avataras) of the Lord, who
are explained to be nondifferent fromthe Lord. These incarnations are
considered in three divisions--incarnations of the potency of the Lord,
incarnations of Hs qualities, and incarnations of His authority. In
this connection, Lord Sri Krsna's direct nanifestations and Hi s
mani festations for transcendental pastines are di scussed. Next
considered are the potencies of the Lord, of which three principa
mani festati ons are described: the consorts in the kingdom of God
(Vai kunt ha), the queens of Dvarakadhanma and, hi ghest of all, the dansels
of Vrajadhama. Finally, there is the Suprenme Lord Hinseif, who is the
fount ai nhead of all these nanifestations.



Lord Sri Krsna and His plenary expansions are all in the category
of the Lord Hinself, the energetic Absolute Truth, whereas Hi s devot ees,
Hi s eternal associates, are H s energies. The energy and energetic are
fundanmental |y one, but since their functions are differently exhibited,
they are sinultaneously different also. Thus the Absolute Truth is
mani fested in diversity in one unit. This philosophical truth, which is
pursuant to the Vedanta-sutras, is called acintya-bhedabheda-tattva, or
t he conception of sinultaneous oneness and difference. In the iatter
portion of this chapter, the transcendental position of Sri Caitanya
Mahapr abhu and that of Srila N tyananda Prabhu are described with
reference to the above theistic facts.

TEXT 1

vande gurun i sa-bhaktan
i sam i savat ar akan
t at - prakasans ca tac-chaktih
kr sna- cai t anya- sanj nakam

TRANSLATI ON

| offer ny respectful obeisances unto the spiritual nasters, the
devotees of the Lord, the Lord's incarnations, H's plenary portions, His
energies, and the prineval Lord Hinself, Sri Krsna Caitanya.

TEXT 2

vande sri-krsna-caitanya-
ni t yanandau sahodit au
gaudodaye puspa vant au

citrau sandau tano-nudau

TRANSLATI ON

| offer ny respectful obeisances unto Sri Krsna Caitanya and Lord
Ni t yananda, who are |like the sun and noon. They have arisen
si mul taneously on the horizon of Gauda to dissipate the darkness of
i gnorance and thus wonderful |y best ow benedi ction upon all

TEXT 3

yad advaitam br ahnopani sadi tad apy asya tanu-bha
ya atmantaryam purusa iti so 'syansa-vi bhavah
sad- ai svaryai h purno ya i ha bhagavan sa svayam ayam
na caitanyat krsnaj jagati para-tattvam paramina

TRANSLATI ON
VWhat the Upani sads describe as the inpersonal Brahman is but the

ef ful gence of Hi s body, and the Lord known as the Supersoul is but His
| ocalized plenary portion. He is the Suprenme Personality of Godhead,



Krsna H nself, full with six opulences. He is the Absolute Truth, and no
other truth is greater than or equal to H m

TEXT 4

anarpita-carimcirat karunayavatirnah kal au
sanmar payi t um unnat oj j val a-rasam s va-bhakti-sri vam
hari h purat a- sundar a- dyut i - kadanba- sandi oi t ah
sada hrdaya- kandare sphuratu vah saci - nandanah

TRANSLATI ON

May that Lord, who is known as the son of Srinmati Sacidevi, be
transcendental ly situated in the innernost chanbers of your heart.
Respl endent with the radi ance of nolten gold, He has appeared in the age
of Kali by His causeless nercy to bestow what no incarnation ever
of fered before: the nost subline and radiant spiritual know edge of the
nel |l ow taste of H's service.

TEXT 5

radha krsna-pranaya-vikrtir hladini saktir asnmad
ekat manav api bhuvi pura deha-bhedam gatau tau
cai t anyakhyam pr akat am adhuna t ad- dvayam cai kyam apt am
radha- bha va-dyuti-su valitam naum Kkrsna-s varupam

TRANSLATI ON

The loving affairs of Sri Radha and Krsna are transcendenta
mani festations of the Lord' s internal pleasure-giving potency. Although
Radha and Krsna are one in Their identity, They separated Thensel ves
eternally. Now these two transcendental identities have again united in
the formof Sri Krsna Caitanya. | bow down to H m who has nanifested
Hinself with the sentinment and conpl exion of Srimati Radharani al t hough
He is Krsna Hinself.

TEXT 6

sri -radhayah pranaya-mahi ma ki drso vanayai va- -
svadyo yenadbhut a- madhuri ma ki drso va nmadi vah
saukhyam casya nmd- anubhavat ah ki drsam veti | obhat
t ad- bhavadhyah sammj ani saci - gar bha-si ndnau hari nduh

TRANSLATI ON

Desiring to understand the glory of Radharani's |ove, the wonderfu
qualities in Hmthat She alone relishes through Her |ove, and the
happi ness She feels when She realizes the sweetness of His |ove, the
Suprene Lord Hari, richly endowed with Her enotions, appears fromthe
wormb of Srimati Saci-devi, as the noon appears fromthe ocean



TEXT 7

sankar sanah kar ana-t oya- sayi
gar bhoda- sayi ca payobdhi - sayi
sesas ca yasyansa-kal ah sa nitya--
nandakhya-ramah saranam nanmast u

TRANSLATI ON

May Sri Nityananda Rana be the object of ny constant renenbrance.
Sankar sana, Sesa Naga and the Visnus who lie on the Karana Ccean, Garbha
Ccean and ocean of mlk are his plenary portions and the portions of His
pl enary portions.

TEXT 8

mayatite vyapi-vai kunt ha-1 oke
purnai s varye sri-catur-vyuha-madhye
rupam yasyodbhati sankar sanakhyam
tam sri - ni tyananda-ramam pr apadye

TRANSLATI ON

| surrender unto the lotus feet of Sri N tyananda Rama, who is
known as Sankarsana in the midst of the catur-vyuha [consisting of
Vasudeva, Sankarsana, Pradyuma and Aniruddha]. He possesses ful
opul ences and resides in Vai kunt hal oka, far beyond the nateri al
creation.

TEXT 9

maya- bhart aj anda- sanghasr ayangah
set e saksat karananbhodhi - madhye
yasyai kansah sri-punan adi -de vas
tam sri - ni tyananda-r amam pr apadye

TRANSLATI ON

| offer ny full obeisances unto the feet of Sri N tyananda Rang,
whose partial representation called Karanodakasayi Visnu, lying on the
Karana Ccean, is the original purusa, the master of the illusory energy,
and the shelter of all the universes.

TEXT 10

yasyansansah sril a- gar bhoda- sayi
yan- nabhy- abj am | oka- sanghat a- nal am

| oka-srastuh sutika-dhama dnat us

tam sri - ni tyananda-ramam pr apadye



TRANSLATI ON

| offer ny full obeisances unto the feet of Sri N tyananda Rama, a
partial part of whomis Garbhodakasayi Visnu. Fromthe navel of
Gar bhodakasayi Visnu sprouts the lotus that is the birthplace of Brahma
t he engi neer of the universe. The stemof that lotus is the resting

pl ace of the nultitude of planets.

TEXT 11

yasyansansansah par at nakhi | anam
posta- visnur bhati dugdhabdni - sayi
ksauni -bharta yat-kala so 'py anantas

tam sri - ni tyananda-ramam pr apadye

TRANSLATI ON

| offer ny respectful obeisances unto the feet of Sri N tyananda
Rama, whose secondary part is the Visnu lying in the ocean of nmilk. That
Ksi rodakasayi Visnu is the Supersoul of all living entities and the
mai ntai ner of all the universes. Sesa Naga is H s further sub-part.

TEXT 12

maha- vi snur jagat-karta

mayaya yah srjaty adah
tasyavatara evayam
advai tacarya i svarah

TRANSLATI ON

Lord Advaita Acarya is the incarnation of Mha-Visnu, whose nain
function is to create the cosmc world through the actions of nmaya

TEXT 13

advai t am hari nadvai t ad

acaryam bhakti - sansanat
bhakt avat aram i sam tam
advai t acaryam asr aye

TRANSLATI ON
Because He is nondifferent fromHari, the Suprene Lord, He is

call ed Advaita, and because He propagates the cult of devotion, He is
called Acarya. He is the Lord and the incarnation of the Lord's devotee.

Therefore | take shelter of H m

TEXT 14



panca-t attvat nakam kr snam

bhakt a- r upa- svar\ pakam
bhakt avat ar am bhakt akhyam
namam bhak ta-sakti kam

TRANSLATI ON

| offer ny obeisances unto the Suprenme Lord, Krsna, who is
nondi fferent fromH s features as a devotee, devotional incarnation
devotional mani festation, pure devotee, and devotional energy.

TEXT 15

j ayat am sur at au pangor
manma nanda- mater gati
mat - sar vasva- padanbhoj au
r adha- madana- nohanau

TRANSLATI ON

Qory to the all-nerciful Radha and Madana-nohana! | am | ane and
ill advised, yet They are ny directors, and Their lotus feet are
everything to ne.

TEXT 16

di vyad- vr ndar anya- kal pa- dr unadhah-
sri mad- r at nagar a- si mhasana- st hau
sri mad-radha-sril a-go vinda-de vau
prest haii bhi h se vyamanau smar an

TRANSLATI ON

In a tenple of jewels in Vrndavana, underneath a desire tree, Sr
Sri RadhaGovi nda, served by Their nost confidential associates, sit upon
an effulgent throne. | offer nmy hunbl e obei sances unto Them

TEXT 17

sriman rasa-rasaranbhi

vansi vata-tata-sthitah
kar san venu-svanair gopir
gopi - nat hah sriye'stu nah

TRANSLATI ON

Sri Srila Gopinatha, who originated the transcendental nellow of
the rasa dance, stands on the shore in Vansivata and attracts the
attention of the cowherd dansels with the sound of Hs cel ebrated flute.
May they all confer upon us their benediction



TEXT 18

jaya jaya sri-caitanya jaya nityananda
j ayadvai ta-candra jaya gaura-bhak ta-vrnda

TRANSLATI ON

Qory to Sri Caitanya and Nityananda! dory to Advaitacandra! And
glory to all the devotees of Sri Gaura [Lord Caitanya]!

TEXT 19

ei tina thakura gaudi yake kariyachena at nasat
e tinera carana vandon, tine nora natha

TRANSLATI ON

These three Deities of Vrndavana [ Madana- nbhana, Govi nda and
CGopi nat ha] have absorbed the heart and soul of the Gaudi ya Vai snavas
[followers of Lord Caitanya]. | worship Their lotus feet, for They are
the Lords of ny heart.

PURPORT

The author of Sri Caitanya-caritanrta offers his respectful
obei sances unto the three Deities of Vrndavana naned Sri Radha- Madana-
nohana, Sri RadhaGovi ndadeva and Sri Radha- Gopi nathaji. These three
Deities are the life and soul of the Bengali Vaisnavas, or Gaudiya
Vai snavas, who have a natural aptitude for residing in Vrndavana. The
Gaudi ya Vai snavas who foilow strictly in the line of Sri Caitanya
Mahapr abhu worship the Divinity by chanting transcendental sounds neant
to devel op a sense of one's transcendental relationship with the Suprene
Lord, a reciprocation of nellows (rasas) of nutual affection, and,
ultimately, the achi evenent of the desired success in |oving service.
These three Deities are worshiped in three different stages of one's
devel opnent. The followers of Sri Caitanya Mahaprabhu scrupul ously
foll ow these principles of approach.

Gaudi ya Vai snavas perceive the ultimte objective in Vedic hyms
conposed of eighteen transcendental letters that adore Krsna as Madana-
nohana, Govi nda and Gopij ana-val | abha. Madana-nohana is He who charns
Cupid, the god of love, Govinda is He who pl eases the senses and the
cows, and Gopijana-vallabha is the transcendental |over of the gopis.
Krsna H nself is called Madana- nbhana, Govi nda, Copijana-vall abha and
countl ess other nanes as He plays in His different pastines with Hs
devot ees.

The three Deities--Madana-nmohana, Govinda and Gopij ana-val | abha- -
have very specific qualities. Wrship of Madana-nohana is on the
pl atform of reestablishing our forgotten relationship with the
Personality of Godhead. In the naterial world we are presently in utter
i gnorance of our eternal relationship with the Suprene Lord. pangoh
refers to one who cannot nove i ndependently by his own strength, and
manda-mateh is one who is less intelligent because he is too absorbed in



materialistic activities. It is bestfor such persons not to aspire for
success in fruitive activities or nental speculation, but instead sinply
to surrender to the Suprene Personality of Godhead. The perfection of
life is sinply to surrender to the Suprene. In the beginning of our
spiritual life we nmust therefore worshi p Madana- nbhana so that He may
attract us and nullify our attachnent for material sense gratification
This relationship with Madana- nohana i s necessary for neophyte devot ees.
When one wi shes to render service to the Lord with strong attachnent,
one then worshi ps Govinda on the platformof transcendental service.
Govinda is the reservoir of all pleasures. Wen by the grace of Krsna
and the devotees one reaches perfection in devotional service, he can
appreci ate Krsna as Gopijana-val |l abha, the pleasure Deity of the dansels
of Vraja.

Lord Sri Caitanya Mahaprabhu expl ai ned this node of devotiona
service in three stages, and therefore these worshipable Deities were
installed in Vrndavana by different Gosvam s. They are very dear to the
Gaudi ya Vai snavas there, who visit the tenples at |east once a day.

Besi des the tenples of these three Deities, nany other tenples have been
establ i shed in Vrndavana, such as the tenple of Radha-Danodara of Jiva
CGosvam , the tenple of Syammsundara of Syanmananda CGosvani, the tenple of
Gokul ananda of Lokanatha Gosvami, and the tenple of Radharanana of
CGopal a Bhatta Gosvam . There are seven principal tenples over four
hundred years old that are the nost inportant of the 5,000 tenples now
exi sting in Vrndavana.

"Gaudi ya" indicatesthe part of India between the southern side of
t he Hi nmal ayan Mountains and the northern part of the Vindhya Hilis,
which is called Aryavarta, or the Land of the Aryans. This portion of
India is divided into five parts or provinces (Panca-gaudadesa):
Sarasvata (Kashmr and Punjab), Kanyakubja (Utar Pradesh, including the
nodern city of Lucknow), Madhya-gauda (Madhya pradesh), Miithila (Bihar
and part of Bengal) and Utkala (part of Bengal and the whole of Oissa).
Bengal is sonetinmes called Gaudadesa, partly because it forns a portion
of Maithila and partly because the capital of the Hi ndu king Raja
Laksmana Sena was known as Gauda. This old capital later canme to be known
as Gaudapura and gradual |y Mayapur

The devotees of Orissa are called Udiyas, the devotees of Benga
are call ed Gaudiyas, and the devotees of southern India are known as
Dravi di devotees. As there are five provinces in Aryavarta, so
Daksi natya, southern India, is also divided into five provinces, which
are call ed Panca-dravida. The four Vai snava acaryas who are the great
authorities of the four Vaisnava disciplic successions, as well as
Sri pada Sankaracarya of the Mayavada school, appeared in the Panca-
dravi da provinces. Anong the four Vaisnava acaryas, who are all accepted
by the Gaudi ya Vai snavas, Sri Ranmanuja Acarya appeared in the southern
part of Andhra Pradesh at Mahabhutapuri, Sri Madhva Acarya appeared at
Paj akam (near Vimanagiri) in the district of Myangal ora, Sri Vi snusvam
appeared at Pandya, and Sri Ni nbarka appeared at Mingera-patana in the
extreme sout h.

Sri Caitanya Mahaprabhu accepted the chain of disciplic succession
from Madhva Acarya, but the Vaisnavas in His |ine do not accept the
tattva-vadis, who also claimto belong to the Madhva-sanpradaya. To
di stingui sh thenselves clearly fromthe tattva-vadi branch of Madhva's
descendants, the Vai snavas of Bengal prefer to call thensel ves Gaudiya
Vai snavas. Sri Madhva Acarya is al so known as Sri Gaudapur nananda, and



t herefore the nane Madhva- Gaudi ya- sanpradaya is quite suitable for the
di sciplic succession of the Gaudi ya Vai snavas. Qur spiritual naster, Om
Vi snupada Srinmad Bhakti si ddhanta Sarasvati Gosvami Maharaja, accepted
initiation in the Madhva- Gaudi ya- sanpr adaya

TEXT 20

grant hera aranbh e kari "~ nangal acarana
guru, vaisnava, bhagavan,--tin era snarana

TRANSLATI ON
In the beginning of this narration, sinply by remenbering the
spiritual master, the devotees of the Lord, and the Personality of
Godhead, | have invoked their benedictions.

TEXT 21

tinera smarane haya vi ghna-vi nasana
anayase haya nija vanchita-purana

TRANSLATI ON
Such renenbrance destroys all difficulties and very easily enabl es
one to fulfill his own desires.
TEXT 22

se mangal acarana haya tri-vidha prakara
vast u-ni rdesa, asirvada, nanaskara

TRANSLATI ON
The invocation involves three processes: defining the objective,
of feri ng benedi ctions and of feri ng obei sances.
TEXT 23

prat hama dui sl oke ista-deva-nanaskara
sanmanya- vi sesa-rupe dui ta' prakara

TRANSLATI ON
The first two verses offer respectful obei sances, generally and
specifically, to the Lord, who is the object of worship.
TEXT 24

trtiya slokete kari vastura nirdesa
yana ha-ite jani para-tattvera uddesa



TRANSLATI ON
In the third verse | indicate the Absolute Truth, who is the
ultimate substance. Wth such a description, one can visualize the
Suprene Truth.

TEXT 25

caturtha sl okete karijagate asirvada
sarvatra nagi ye krsna-caitanya-prasada

TRANSLATI ON
In the fourth verse | have invoked the benediction of the Lord upon
all the world, praying to Lord Caitanya for H's nercy upon all
TEXT 26

sei sl oke kahi banyavat ar a- kar ana
panca sastha sl oke kahi nmnul a- prayoj ana

TRANSLATI ON
In that verse | have al so explained the external reason for Lord
Caitanya's incarnation. But in the fifth and sixth verses | have
expl ai ned the prine reason for H's advent.

TEXT 27

ei chaya sl oke kahi caitanyera tattva
ara panca sl oke nityanandera mahattva

TRANSLATI ON
In these six verses | have described the truth about Lord Caitanya,
whereas in the next five | have described the glory of Lord Nityananda.
TEXT 28

ara dui sl oke advaita-tattvakhyana
ara eka sl oke panca-tattvera vyakhyana

TRANSLATI ON
The next two verses describe the truth of Advaita Prabhu, and the

foll owi ng verse descri bes the Panca-tattva [the Lord, His plenary
portion, His incarnation, Hs energies and Hi s devotees].



TEXT 29

ei caudda sl oke kari nmangal acar ana
tanhi nmadhye kahi saba vastu-nirupana

TRANSLATI ON

These fourteen verses, therefore, offer auspicious invocations and
descri be the Suprene Truth.

TEXT 30

saba srota-vai sna vere kari' namaskara
ei saba sl okera kari artha-vicara

TRANSLATI ON

| offer ny obeisances unto all ny Vaisnava readers as | begin to
explain the intricacies of all these verses.

TEXT 31

sakal a vai snava, suna kari' eka-nmana
cai tanya- krsnera sastra- mat a- ni rupana

TRANSLATI ON

I request all nmy Vaisnava readers to read and hear with rapt
attention this narration of Sri Krsna Caitanya as inculcated in the
reveal ed scriptures.

PURPORT

Lord Caitanya is the Absolute Truth, Krsna Hinself. This is
substanti ated by evidence fromthe authentic spiritual scriptures.
Soneti mes people accept a nman as God on the basis of their whinsica
sentiments and withoutreference to the reveal ed scriptures, but the
aut hor of Caitanya-caritanrta proves all his statenents by citing the
sastras. Thus he establishes that Caitanya Mahaprabhu is the Suprene
Personal ity of Godhead.

TEXT 32

krsna, guru, bhakta, sakti, avatara, prakasa
krsna ei chaya-rupe karena vil asa

TRANSLATI ON
Lord Krsna enjoys by manifesting Hnmself as the spiritual masters,

t he devotees, the diverse energies, the incarnations, and the plenary
portions. They are all six in one.



TEXT 33

ei chaya tattvera kari carana vandana
prat hane sanmanye kari mangal acar ana

TRANSLATI ON

| therefore worshiped the |otus feet of these six diversities of
the one truth by invoking their benedictions.

TEXT 34

vande gurun i sa-bhaktan
i sam i savat ar akan
t at - prakasans ca tac-cnakti-h
kr sna- cai t anya- sanj nakam

TRANSLATI ON

| offer ny respectful obeisances unto the spiritual nasters, the
devotees of the Lord, the Lord's incarnations, H's plenary portions, His
energies, and the prineval Lord Hinself, Sri Krsna Caitanya.

PURPORT

Krsnadasa Kaviraja Gosvam has conposed this Sanskrit verse for the
begi nning of his book, and now he will explain it in detail. He offers
his respectful obeisances to the six principles of the Absolute Truth.
@Qurun is plural in nunber because anyone who gives spiritua
i nstructions based on the reveal ed scriptures is accepted as a spiritua
master. Although others give help in showing the way to begi nners, the
guru who firstinitiates one with the maha-mantra is to be known as the
initiator, and the saints who give instructions for progressive
advancenent in Krsna consci ousness are cailed instructing spiritua
masters. The initiating and instructing spiritual masters are equal and
i dentical nanifestations of Krsna, although they have different
dealings. Theirfunction isto guide the conditioned souis back hone, back
to Godhead. Therefore Krsnadasa Kaviraja Gosvan accepted Nityananda
Prabhu and the six Gosvanis in the category of guru

| sa- bhaktan refers to the devotees of the Lord like Sri Srivasa and
all other such followers, who are the energy of the Lord and are
qualitatively nondifferent fromH m |savatarakan refers to acaryas like
Advai ta prabhu, who is an avatara of the Lord. Tat-prakasan indicates
the direct manifestation of the Suprene Personality of Godhead,

Ni t yananda prabhu, and the initiating spiritual master. Tac-chaktih
refers to the spiritual energies (saktis) of Sri Caitanya Mahaprabhu
Gadadhar a, Danodara and Jagadananda belong to this category of interna
energy.

The six principles are differently nanifested but all equally
wor shi pabl e. Krsnadasa Kaviraja begins by offering his obeisances unto
themto teach us the nethod of worshiping Lord Caitanya. The externa
pot ency of Godhead called naya can never associate with the Lord, just



as darkness cannot renmamin in the presence of light; yet darkness, being
but an illusory and tenporary covering of light, has no existence
i ndependent of |ight.

TEXT 35

mantra-guru ara yata si ksa-guru-gana
tanhara carana age kariye vandana

TRANSLATI ON

| first offer my respectful obeisances at the |lotus feet of ny
initiating spiritual master and all ny instructing spiritual nasters.

PURPORT

Srila J iva Gosvam, in his thesis Bhakti-sandarbha (202), has
stated that uncontam nated devotional service is the objective of pure
Vai snavas and that one has to execute such service in the association of
ot her devotees. By associating with devotees of Lord Krsna, one devel ops
a sense of Krsna consciousness and thus becones inclined toward the
| oving service of the Lord. This is the process of approaching the
Suprenme Lord by gradual appreciation in devotional service. |If one
desires unal | oyed devotional service, one nust associate w th devotees
of Sri Krsna, for by such association only can a conditioned sou
achieve a taste for transcendental love and thus revive his eterna
relation with Godhead in a specific nanifestation and in terns of the
specific transcendental nellow (rasa) that one has eternally inherent in
hi m

If one develops love for Krsna by Krsna conscious activities, one
can know the Suprenme Absolute Truth, but he who tries to understand God
sinmply by iogical argunents will not succeed, nor will he get a taste
for unalloyed devotion. The secret is that one nust submissively iisten
to those who know perfectly the science of God, and one nust begin the
node of service regulated by the preceptor. A devotee already attracted
by the name, form qualities, etc., of the Suprene Lord may be directed
to his specific manner of devotional service; he need not waste tine in
approaching the Lord through logic. The expert spiritual master knows
wel | how to engage his disciple's energy in the transcendental | oving
service of the Lord, and thus he engages a devotee in a specific
devotional service according to his special tendency. A devotee nust
have only one initiating spiritual master because in the scriptures
acceptance of nore than one is always forbidden. There is no limt,
however, to the nunber of instructing spiritual nmasters one nay accept.
CGenerally a spiritual naster who constantly instructs a disciple in
spiritual science becones his initiating spiritual master |ater on

One shoul d al ways renenber that a person who is reluctant to accept
a spiritual naster and be initiated is sure to be baffled in his
endeavor to go back to Godhead. One who is not properly initiated may
present hinself as a great devotee, but in fact he is sure to encounter
many stunbling bl ocks on his path of progress toward spiritua
realization, with the result that he nust continue his termof nmateria
exi stence without relief. Such a hel pless person is conpared to a ship
wi t hout a rudder, for such a ship can never reach its destination. It is



i nperative, therefore, that one accept a spiritual master if he at al
desires to gain the favor of the Lord. The service of the spiritua
master is essential. If there is no chance to serve the spiritual naster
directly, a devotee should serve himby renmenbering his instructions.
There is no difference between the spiritual naster's instructions and
the spiritual naster hinself. In his absence, therefore, his words of
direction should be the pride of the disciple. If one thinks that he is
above consulting anyone else, including a spiritual naster, he is at
once an offender at the lotus feet of the Lord. Such an of fender can
never go back to Godhead. It is inperative that a serious person accept
a bona fide spiritual naster

interns of the sastric injunctions. Sri Jiva Gosvanm advises that one
not accept a spiritual naster in terns of hereditary or customary socia
and eccl esi astical conventions. One should sinply try to find a
genuinely qualified spiritual master for actual advancenent in spiritua
under st andi ng.

TEXT 36
sri-rupa, sanatana, bhatta-raghunatha
sri-jiva, gopal a-bhatta, dasa-ragnunatha
TRANSLATI ON

The instructing spiritual masters are Sri Rupa Gosvam, Sri
Sanat ana Gosvami, Sri Bhatta Raghunatha, Sri Jiva Gosvani, Sri Copal a
Bhatta Gosvam and Srila Raghunatha dasa Gosvanmi .

TEXT 37

ei chaya guru--siksa-guru ye anmara
tan' sabara pada-padme koti nanaskara

TRANSLATI ON

These six are ny instructing spiritual masters, and therefore |
offer millions of respectful obeisances unto their lotus feet.

PURPORT
By accepting the six Gosvanis as his instructing spiritual masters,
the aut hor specifically nakes it clear that one should not be recognized
as a Gaudiya Vaisnava if he is not obedient to them

TEXT 38

bhagavanera bhakta yata srivasa pradhana
tan' sabhara pada- padne sahasra pranana

TRANSLATI ON



There are i nnunerabl e devotees of the Lord, of whom Srivasa Thakura
is the forenost. | offer ny respectful obeisances thousands of tines
unto their |lotus feet.

TEXT 39

advaita acarya--prabhura ans a-avatara
tanra pada- padne koti pranati anara

TRANSLATI ON
Advaita Acarya is the Lord's partial incarnation, and therefore
of fer nmy obeisances nillions of tines at H's |otus feet.
TEXT 40

ni t yananda-r aya- - prabhura s varupa- prakasa
tanra pada- padna vando yanra muni oasa

TRANSLATI ON
Srila Nityananda Rama is the plenary mani festation of the Lord, and
| have been initiated by Hm | therefore offer ny respectful obei sances
unto His |otus feet.

TEXT 41

gadadhar a- pandi t adi - - prabhura njj a- sakt
tan' sabara carane nora sahasra pranat

TRANSLATI ON
| offer ny respectful obeisances unto the internal potencies of the
Lord, of whom Sri Gadadhara Prabhu is the forenost.
TEXT 42

sri-krsna-cai tanya prabh u svayam bhagavan
t anhara padar avi nde ananta pranana

TRANSLATI ON
Lord Sri Krsna Caitanya Mahaprabhu is the Personality of Godhead
Hi nself, and therefore |I offer innunerable prostrations at His |otus
feet.

TEXT 43

savar ane prabhure kariya nanaskara



ei chaya tenho yai che--kariye vicara
TRANSLATI ON

Havi ng of fered obei sances unto the Lord and all Hi s associ ates,
shall now try to explain these six diversities in one.

PURPORT

There are many unal | oyed devotees of the Suprene Personality of
Godhead, all of whom are considered associ ates surroundi ng the Lord.
Krsna shoul d be worshiped with H' s devotees. The diverse principles are
therefore the eternal paraphernalia through which the Absolute Truth can
be approached.

TEXT 44

yadyapi anmmra guru--caitanyera dasa
tathapi janiye am tanhara prakasa

TRANSLATI ON

Al though | know that ny spiritual naster is a servitor of Sri
Caitanya, | know Hmalso as a plenary nmanifestation of the Lord

PURPORT

Every living entity is essentially a servant of the Suprene
Personal ity of Godhead, and the spiritual master is also Hs servant.
Still, the spiritual master is a direct
mani festation of the Lord. Wth this conviction, a disciple can advance
in Krsna consciousness. The spirituai master is nondifferent fromKrsna
because he is a nanifestation of Krsna.

Lord Nityananda, who is Balarama Hinmself, the first direct
mani festation or expansion of Krsna, is the original spiritual naster
He hel ps Lord Krsna in Hs pastines, and He is a servant of the Lord.

Every living entity is eternally a servant of Sri Krsna Caitanya;
therefore the spiritual naster cannot be other than a servant of Lord
Cai tanya. The spiritual master's eternal occupation is to expand the
service of the Lord by training disciples in a service attitude. A
spiritual master never poses as the Suprene Lord Hinself; he is
considered a representative of the Lord. The reveal ed scriptures
prohi bit one's pretending to be God, but a bona fide spiritual naster is
a nost faithful and confidential servant of the Lord and therefore
deserves as nuch respect as Krsna.

TEXT 45

guru krsna-rupa hana sastrera pranane
guru-rupe krsna krpa karena bhakt a- gane

TRANSLATI ON



According to the deliberate opinion of all reveal ed scriptures, the
spiritual master is nondifferent fromKrsna. Lord Krsna in the form of
the spiritual naster delivers H's devotees.

PURPORT

The relationship of a disciple with his spiritual naster is as good
as his relationship with the Suprene Lord. A spiritual master always
represents hinseif as the hunblest servitor of the Personality of
Godhead, but the disciple nust | ook upon himas the nanifested
representati on of Godhead.

TEXT 46

acaryam mam vij anij an
navamanyet a karhicit

na martya- buddhyasuyet a
sarva-de vamayo guruh

TRANSLATI ON

"One should know the acarya as Mysel f and never disrespecthimin
any way. One should not envy him thinking himan ordinary man, for he is
the representative of all the dem gods."

PURPORT

This is a verse from Srinmad-Bhagavatam (11.17.27) spoken by Lord
Krsna when He was questioned by Uddhava regarding the four social and
spiritual orders of society. He was specifically instructing how a
brahmacari shoul d behave under the care of a spiritual nmaster. A
spiritual master is not an enjoyer of facilities offered by his
disciples. He is |like a parent. Wthout the attentive service of his
parents, a child cannot grow to nmanhood; simlarly, without the care of
the spiritual naster one cannot rise to the plane of transcendental
servi ce.

The spiritual naster is also called acarya, or a transcendenta
prof essor of spiritual science. The Manu-sarmhita (2.140) explains the
duties of an acarya, describing that a bona fide spiritual naster
accepts charge of disciples, teaches themthe Vedi c know edge with al
its intricacies, and gives themtheir second birth. The cerenony
perfornmed to initiate a disciple into the study of spiritual science is
called upaniti, or the function that brings one nearer to the spiritua
master. One who cannot be brought nearer to a spiritual master cannot
have a sacred thread, and thus he is indicated to be a sudra. The sacred
thread on the body of a brahmana, ksatriya or vaisya is a synbol of
initiation by the spiritual master; it is worth nothing if worn nerely
to boast of high parentage. The duty of the spiritual naster is to
initiate a disciple with the sacred thread cerenony, and after this
sanskara, or purificatory

, process, the spiritual nmaster actually begins to teach the
di sci pl e about the Vedas. A person born a sudra is not barred from such
spiritual initiation, provided he is approved by the spiritual naster



who is duly authorized to award a disciple the right to be a brahmana if
he finds himperfectly qualified. | n the Vayu Purana an acarya is
defined as one who knows the inport of all Vedic literature, explains

t he purpose of the Vedas, abides by their rules and regul ations, and
teaches his disciples to act in the sanme way.

Only out of His innmense conpassi on does the Personality of Godhead
reveal Hinmself as the spiritual nmaster. Therefore in the dealings of an
acarya there are no activities but those of transcendental | oving
service to the Lord. He is the Suprene Personality of Servitor Godhead.
It is worthwhile to take shelter of such a steady
devotee, who is called asraya-vigraha, or the nanifestation or form of
the Lord of whom one nust take shelter

If one poses hinmself as an acarya but does not have an attitude of
servitorship to the Lord, he nust be considered an of fender, and this
of fensive attitude disqualifies himfrom being an acarya. The bona fide
spiritual master always engages in unalloyed devotional service to the
Suprene Personality of Godhead. By this test he is known to be a direct
mani festation of the Lord and a genuine representative of Sri Nityananda
Prabhu. Such a spiritual master is known as acaryadeva. |nfluenced by an
envi ous tenperanent and dissatisfied because of an attitude of sense
gratification, mundaners criticize a real acarya. In fact, however, a
bona fide acarya is nondifferent fromthe Personality of Godhead, and
therefore to envy such an acarya is to envy the Personality of Godhead
Hinself. This will produce an effect subversive to transcendenta
realization.

As nentioned previously, a disciple should al ways respect the
spiritual master as a nanifestation of Sri Krsna, but at the sane tine
one should always renenber that a spiritual nmaster is never authorized
to imtate the transcendental pastines of the Lord. False spiritua
masters pose thenselves as identical with Sri Krsna in every respect to
exploit the sentinents of their disciples, but such inpersonalists can
only mslead their disciples, for their ultinmate aimis to becone one
with the Lord. This is against the principles of the devotional cult.

The real Vedic philosophy is acintya-bhedabheda-tattva, which
est abl i shes everything to be sinultaneously one with and different from
the Personality of Godhead. Srila Raghunatha dasa Gosvam confirns that
this is the real position of a bona fide spiritual master and says that
one should always think of the spiritual nmaster in terns of his intimate
relationship with Mukunda (Sri Krsna). Srila Jiva Gosvanmi, in his
Bhakti - sandarbha (213), has clearly defined that a pure devotee's
observation of the spiritual master and Lord Siva as one with the
Personal ity of Godhead exists in terns of their being very dear to the
Lord, not identical with Hmin all respects. Following in the footsteps
of Srila Raghunatha dasa Gosvam and Srila Jiva Gosvam, |ater acaryas
like Srila Visvanatha Cakravarti Thakura have confirned the same truths.
In his prayers to the spiritual master, Srila Visvanatha Cakravarti
Thakura confirns that all the reveal ed scriptures accept the spiritua
master to be identical with the Personality of Godhead because he is a
very dear and confidential servant of the Lord. Gaudi ya Vai snavas
therefore worship Srila Gurudeva (the spiritual naster) in the |ight of
his being the servitor of the Personality of Godhead. In all the ancient
literatures of devotional service and in the nore recent songs of Srila
Nar ott ama dasa Thakura, Srila Bhaktivi noda Thakura and ot her unal | oyed
Vai snavas, the spiritual nmaster is always considered either one of the



confidential associates of Srimati Radharani or a nmanifested
representation of Srila N tyananda Prabhu

TEXT 47

si ksa-guruke ta'jani krsnera s varupa
antaryani, bhakta-srestha,--ei dui rupa

TRANSLATI ON

One should know the instructing spiritual nmaster to be the
Personal i tyof Krsna. Lord Krsna nanifests H nself as the Supersoul and
as the greatest devotee of the Lord.

PURPORT

Srila Krsnadasa Kaviraja Gosvam states that the instructing
spiritual nmaster is a bona fide representative of Sri Krsna. Sri Krsna
Hi nsel f teaches us as the instructing spiritual master fromw thin and
without. Fromw thin He teaches as Paramatna-, our constant conpani on
and fromw thout He teaches from Bhagavad-gita as the instructing
spiritual master. There are two kinds of instructing spiritual nasters.
One is the liberated person fully absorbed in neditation in devotiona
service, and the other is he who invokes the disciple' s spiritua
consci ousness by neans of relevant instructions. Thus the instructions
in the science of devotion are differentiated in terns of the objective
and subjective ways of understanding. The acarya in the true sense of
the term who is authorized to deliver Krsna, enriches the disciple with
full spiritual know edge and thus awakens himto the activities of
devoti onal service.

When by learning fromthe self-realized spiritual naster one
actual ly engages hinmself in the service of Lord Visnu, functiona
devoti onal service begins. The procedures of this devotional service are
known as abhi dheya, or action one is dutybound to perform Qur only
shelter is the Suprene Lord, and one who teaches how to approach Krsna
is the functioning formof the Personality of Godhead. There is no
di fference between the shelter-giving Suprene Lord and the initiating
and instructing spiritual masters. If one foolishly discrimnates
between them he commits an offense in the discharge of devotiona
servi ce.

Srila Sanatana Gosvami is the ideal spiritual nmaster, for he
delivers one the shelter of the lotus feet of Madana-nohana. Even though
one nmay be unable to travel on the field of Vrndavana due to
forgetful ness of his relationship with the Suprene Personality of
Godhead, he can get an adequate opportunity to stay in Vrndavana and
derive all spiritual benefits by the nmercy of Sanatana Gosvam . Sri
Govindaji acts exactly like the siksa-guru (instructing spiritua
master) by teaching Arjuna Bhagavad-gita. He is the original preceptor
for He gives us instructions and an opportunity to serve Hm The
initiating spiritual master is a personal nanifestation of Srila Madana-
nohana vi graha, whereas the instructing spiritual master is a persona
representative of Srila Govindadeva vigraha. Both of these Deities are
wor shi ped at Vrndavana. Srila Gopinatha is the ultinate attraction in
spiritual realization



TEXT 48

nai vopayanty apaciti m kavayas tavesa
brahmayusapi krtam rddha- nudah snarant ah
yo' ntar bahi s tanu-bhrtam asubham vi dhunvann
acarya-caittya-vapusa s va-gati m vyanakt

TRANSLATI ON

"O nmy Lord! Transcendental poets and experts in spiritual science
could not fully express their indebtedness to You, even if they were
endowed with the prolonged lifetine of Brahma, for You appear in two
features--externally as the acarya and internally as the Supersoul--to
deliver the enbodied living being by directing himhow to cone to You."

PURPORT

This verse from Srinad-Bhagavat am (11.29.6) was spoken by Sr
Uddhava after he heard from Sri Krsna all necessary instructions about

yoga.
TEXT 49

t esam sat at a- yukt anam
bhaj atam priti - purvakam
dadam buddhi -yogam t am

yena mam upayanti te

TRANSLATI ON

"To those who are constantly devoted and worship Me with | ove,
gi ve the understandi ng by which they can cone to Me."

PURPORT

This verse of Bhagavad-gita (10.10) clearly states how Govi ndadeva
instructs Hs bona fide devotee. The Lord declares that by enlightennent
in theistic knowl edge He awards attachnent for Hmto those who
constantly engage in H's transcendental |oving service. This awakening
of divine consciousness enthralls a devotee, who thus relishes his
eternal transcendental nellow Such an awakening is awarded only to
t hose convi nced by devotional service about the transcendental nature of
the Personality of Godhead. They know that the Suprene Truth, the all-
spiritual and all-powerful person, is one without a second and has fully
transcendental senses. He is the fountainhead of all emanations. Such
pure devotees, always nmerged in know edge of Krsna and absorbed in Krsna
consci ousness, exchange thoughts and realizations as great scientists
exchange their views and discuss the results of their research in
scientific academ es. Such exchanges of thoughts in regard to Krsna give
pl easure to the Lord, who therefore favors such devotees with al
enl i ght ennent .

TEXT 50



yat ha brahmane bhagavan
svayam upadi syanubhavita van

TRANSLATI ON

The Suprene Personality of Godhead [svayam bhagavan] taught Brahma
and made himself-realized.

PURPORT

The English maxi mthat God hel ps those who hel p thensel ves is al so
applicable in the transcendental realm There are many instances in
reveal ed scriptures of the
Personal ity of Godhead's acting as the spiritual naster fromw thin. He
was the spiritual master who instructed Brahma, the original living
being in the cosmc creation. Wien Brahnma was first created, he could
not apply his creative energy to arrange the cosnmic situation. At first
there was only sound, vibrating the word tapa, which indicates the
acceptance of hardships for spiritual realization. Refraining from
sensual enjoyment, one should voluntarily accept all sorts of difficulty
for spiritual realization. This is called tapasya. An enjoyer of the
senses can never realize God, godliness or the science of theistic
know edge. Thus when Brahma, initiated by Sri Krsna by the sound
vi bration tapa, engaged hinself in acts of austerity, by the pleasure of
Visnu he was able to visualize the transcendental world, Sri Vaikuntha,
t hrough transcendental realization. Mddern science can communi cate using
mat eri al discoveries such as radi o, television and conputers, but the
sci ence invoked by the austerities of Sri Brahma, the original father of
manki nd, was still nore subtle. In tine, material scientists may al so
know how we can comuni cate with the Vai kuntha world. Lord Brahnma
i nqui red about the potency of the Suprene Lord, and the Personality of
Godhead answered his inquiry in the follow ng six consecutive
statenents. These instructions, which are reproduced in the Srinmad-
Bhagavat am (2.9.31-36), were inparted by the Personality of Godhead,
acting as the suprene spiritual master

TEXT 51

j nanam par ama- guhyam ne

yad vi i nana-sanman vitam

sar ahasyam t ad- angam ca
gr hana gadi t am maya

TRANSLATI ON
"Pl ease hear attentively what | shall speak to you, for
transcendental know edge about Me is not only scientific but also ful
of mysteries.

PURPORT

Transcendental know edge of Sri Krsna is deeper than the inpersona
know edge of Brahman,for it includes know edge of not only His form and



personality but also everything else related to Hm There is nothing in
exi stence not related with Sri Krsna. In a sense, there is nothing but
Sri Krsna, and yet nothing is Sri Krsna save and except Hi s prineval
personality. This know edge constitutes a conpl ete transcendent al

sci ence, and Visnu wanted to give Brahmgji full know edge about that

sci ence. The nystery of this know edge cul mi nates in personal attachnent
to the Lord, with a resulting effect of detachnent from anything "non-
Krsna." There are nine alternative transcendental neans to attain this
stage: hearing, chanting, renenbering, serving the Iotus feet of the
Lord, worshiping, praying, assisting, fraternizing with the Lord, and
sacrificing everything for Hm These are different parts of the sanme
devotional service, which is full of transcendental nystery. The Lord
said to Brahma that since He was pleased with him by H's grace the
nystery was being reveal ed

TEXT 52

yavan aham yat ha- bhavo
yad- r upa- guna- kar rakah
tat hai va tattva-vjjnanam
astu te nmad- anugr ahat

TRANSLATI ON

"By My causel ess nercy, be enlightened in truth about Wy
personality, manifestations, qualities and pastines.

PURPORT

The transcendental personal forns of the Lord are a nmystery, and
the synptons of these forns, which are absolutely different from
anyt hi ng made of nundane el enents, are al so nysterious. The innunerable
fornms of the Lord, such as Syamasundara, Narayana, Rana and
Gaurasundara; the colors of these forms (white, red, yellow, cloudlike
syama and others); H's qualities, as the responsive Personality of
Godhead to pure devotees and as inpersonal Brahnman to dry specul ators;
Hi s queens at Dvaraka, and entering the rasa dance with the dansel s of
Vraja, expanding H nself in as many forns asthere were dansels in the
dance- -t hese and i nnunerabl e other unconmon acts and attributes are all
nysteries, one aspect of which is pre-
sented in the scientific know edge of Bhagavad-gita, which is read and
adored all over the world by all classes of scholars, with as nmany
interpretations as there are enpiric philosophers. The truth of these
nysteries was reveal ed to Brahma by a descendi ng process, w thout the
hel p of the ascending one. H's nercy descends to a devotee |ike Brahma
and, through Brahnma, to Narada, from Narada to VWasa, from VWyasadeva to
Sukadeva and so on in the bona fide chain of disciplic succession. W
cannot di scover the nysteries of the Lord by our nundane endeavors; they
are only revealed, by Hi s grace, to the proper devotees. These nysteries
are gradually disclosed to the various grades of devotees in proportion
to the gradual devel opnent of their service attitude. In other words,

i nper sonal i sts who depend upon the strength of their poor fund of
know edge and norbid specul ative habits, w thout subnission and service
in the forns of hearing, chanting and the others nentioned above, cannot



penetrate to the nysterious region of transcendence where the suprene
truth is a transcendental person, free fromall tinges of the nmateria
el ements. Discovering the nystery of the Lord elininates the inpersona
feature realized by common spiritualists who are nerely trying to enter
the spiritual region fromthe nundane platform

TEXT 53

aham evasam evagre
nanyad yat sad-asat-param
pascad aham yad etac ca
yo' vasi syeta so' smy aham

TRANSLATI ON

"Prior to the cosmc creation, only | exist, and no phenonena
exist, either gross, subtle or prinordial. After creation, only | exist
in everything, and after annihilation, only | remain eternally.

PURPORT

Aham neans "I1"; therefore the speaker who is saying aham "I," nust
have Hi s own personality. The Mayavadi phil osophers interpret this word
aham as referring to the inpersonal Brahman. These Mayavadi s are very
proud of their granmatical know edge, but any person who has actua
know edge of grammar can understand that ahamneans "I" and that "I"
refers to a personality. Therefore the Personality of Godhead, speaki ng
to Brahma, uses aham while describing H's own transcendental form Aham
has a specific neaning; it is not a vague termthat can be whinsically
i nterpreted. Aham when spoken by Krsna, refers to the Suprene
Personal ity of Godhead and nothing el se.

Before the creation and after its dissolution, only the Suprene
Personal ity of Godhead and Hi s associates exist; there is no existence
of the material elenents. This is confirmed in the Vedic literature.
Vasudevo va idam agra asin na brahna na ca sankarah. The neaning of this
mantra is that before creation there was no exi stence of Brahma or Siva,
for only Visnu existed. Visnu exists in Hs abode, the Vai kunthas. There
are innunerabl e Vai kuntha planets in the spiritual sky, and on each of
them Visnu resides with H's associates and H's paraphernalia. It is also
confirmed in Bhagavad-gita that although the creation is periodically
di ssol ved, there is another abode, which is never dissolved. The word
"creation" refers to the naterial creation because in the spiritua
worl d everything exists eternally and there is no creation or
di ssol uti on.

The Lord indicates herein that before the material creation He
existed in fullness with all transcendental opul ences, including all
strength, all wealth, all beauty, all know edge, all fane and al
renunciation. If one thinks of a king, he automatically thinks of his
secretaries, mnisters, mlitary conmanders, palaces and so on. Since a
ki ng has such opul ences,one can sinply try to i magi ne the opul ence of
t he Suprene Personality of Godhead. Wien the Lord says aham therefore,
it is to be understood that He exists with full potency, including al
opul ences.



The word yat refers to Brahnan, the inpersonal efful gence of the
Lord. In the Brahma-samhita (5.40) it is said, tad-brahnma ni skal am
anant am asesa- bhutam the Brahnman efful gence expands unlimtedly. Just
as the sun is a localized planet although the sunshine expands
unlimtedly fromthat source, so the Absolute Truth is the Suprene
Personal ity of Godhead, but H s efful gence of energy, Brahman, expands
unlimtedly. Fromthat Brahnman energy the creation appears, just as a
cl oud appears in sunshine. Fromthe cloud cones rain, fromthe rain
cones vegetation, and fromthe vegetation conme fruits and flowers, which
are the basis of subsistence for nany other forns of life. Simlarly,
the efful gent bodily luster of the Suprene Lord is the cause of the
creation of infinite universes. The Brahman efful gence is inpersonal
but the cause of that energy is the Suprene Personality of Godhead. From
Hm in H's abode, the Vai kunthas, this brahnajyoti enmanates. He is
never inpersonal. Since they cannot understand the source of the Brahnan
energy inpersonalists mstakenly choose to think this inpersonal Brahman
the ultimte or absolute goal. But as stated in the Upani sads, one has
to penetrate the inpersonal effulgence to see the face of the Suprene
Lord. If one desires to reach the source of the sunshine, he has to
travel through the sunshine to reach the sun and then neet the
predoninating deity there. The Absolute Truth is the Suprene Person, B
hagavan, as the Srinad- Bhagavat am expl ai ns.

Sat neans "effect,"” asat neans "cause," and paramrefers to the
ultimate truth, which is transcendental to cause and effect. The cause
of the creation is called the nahat-tattva, or total material energy,
and its effect
is the creation itself. But neither cause nor effect existed in the
begi nni ng; they emanated fromthe Suprene Personality of Godhead, as did
the energy of tine. This is stated in the Vedanta-sutra (janmady asya
yatah). The source of birth of the cosmic nanifestation or mahat-tattva
is the Personality of Godhead. This is confirnmed th roughout the Srinad-
Bhagavat am and Bhagavad-gita. | n Bhagavad-gita (10.8) the Lord says,
aham sarvasya prabhavah: "I amthe fountai nhead of all enanations." The
mat eri ai cosnpbs, being tenporary, is sonetinmes nanifest and sonetines
unmani fest, but its energy enanates fromthe Suprene Absolute Lord
Before the creation there was neither cause nor effect, but the Suprene
Personal ity of Godhead existed with His full opuience and energy.

The words pascad ahamindicate that the Lord exists after the
di ssolution of the cosmic nanifestation. Wien the material world is
di ssol ved, the Lord still exists personally in the Vai kunthas. During
the creation the Lord also exists as He is in the Vai kunthas, and He
al so exists as the Supersoul within the material universes. This is
confirmed in the Brahma-sanhita (5.37). Gol oka eva nivasati: although He
is perfectly and eternally present in Gol oka Vrndavana in Vai kunt ha, He
is neverthel ess all-pervadi ng (akhil atma-bhutah). The all-pervadi ng
feature of the Lord is called the Supersoul. | n Bhagavad-gita it is
sai d, aham krtsnasya j agat ah prabhavah: the ¢ osnic manifestation is a
di splay of the energy of the Suprene Lord. The nmterial elenents (earth,
water, fire, air, ether, mind, intelligence and false ego) display the
inferior energy of the Lord, and the living entities are Hi s superior
energy. Since the energy of the Lord is not different fromH m in fact
everything that exists is Krsna in H's inpersonal feature. Sunshi ne,
sunlight and heat are not different fromthe sun, and yet sinultaneously
they are distinct energies of the sun. Simlarly, the cosnic



mani festation and the living entities are energies of the Lord, and they
are considered to be sinultaneously one with and different fromH m The
Lord therefore says, "I ameverything," because everything is H s energy
and is therefore nondifferent fromH m

Yo' vasi syeta so' sny ahamindicates that the Lord is the bal ance
that exists after the dissolution of the creation. The spiritua
mani f estati on never vanishes. It belongs to the internal energy of the
Suprene Lord and exists eternally. Wen the external nanifestation is
wi thdrawn, the spiritual activities in Goloka and the rest of the
Vai kunt has continue, unrestricted by naterial time, which has no
existence in the spiritual world. Therefore in Bhagavad-gita it is said,
yad gatva na nivartante tad dhama paramam nanma: "The abode from which no
one returns to this naterial world is the suprene abode of the Lord."
(Bg. 15.6)

TEXT 54

rte 'rthamyat pratiyeta
na pratiyeta catnman

tad vidyad atrmano mayam
yat habhaso yat ha tanah

TRANSLATI ON

"What appears to be truth without Me is certainly My illusory
energy, for nothing can exist without Me. It is like a reflection of a
real light in the shadows, for in the light there are neither shadows
nor reflections.

PURPORT

In the previous verse the Absolute Truth and its nature have been
expl ai ned. One nust aiso understand the relative truth to actually know
the Absolute. The relative truth, which is called naya, or naterial
nature, is explained here. Maya has no independent existence. One who is
less intelligent is captivated by the wonderful activities of maya, but
he does not understand that behind these activities is the direction of
the Suprene Lord. In Bhagavad-gita it is said, mayadhyaksena prakrtih
suyate sa-caracaram the material natu re is worki ng and prod ucing m
ovi ng and nonnovi ng beings only by the supervision of Krsna (Bg. 9.10)

The real nature of nmaya, the illusory existence of the materia
mani festation, is clearly explained in Srinmad-Bhagavatam The Absol ute
Truth is substance, and the relative truth depends upon its relationship
with the Absolute for its existence. Maya neans energy; therefore the
relative truth is explained to be the energy of the Absolute Truth.
Since it is difficult to understand the distinction between the absolute
and relative truths, an exanple can be given for clarification. The
Absolute Truth can be conpared to the sun, which is appreciated in terns
of two relative truths: reflection and darkness. Darkness is the absence
of sunshine, and a reflection is a projection of sunlight into darkness.
Nei t her darkness nor reflection has an independent existence. Darkness
cones when the sunshine is blocked. For exanple, if one stands facing
the sun, his back will be in darkness. Since darkness stands in the



absence of the sun, it is therefore relative to the sun. The spiritua
world is conpared to the real sunshine, and the nmaterial world is
conpared to the dark regions where the sun is not visible.

When the naterial nmanifestation appears very wonderful ,this is due
to a perverted reflection of the suprene sunshine, the Absolute Truth,
as confirmed in the Vedanta- sutra. Whatever one can see here has its
substance in the Absolute. As darkness is situated far away fromthe
sun, so the material world is also far away fromthe spiritual world.
The Vedic literature directs us not to be captivated by the dark regions
(tamah) but to try to reach the shining regions of the Absolute (yogi-
dhamm) .

The spiritual world is brightly illumnated, but the nmaterial world is
wr apped in darkness. In the material world, sunshine, noonshine or
different kinds of artificial light are required to dispel darkness,

especially at night, for by nature the material world is dark. Therefore
the Suprene Lord has arranged for sunshine and noonshine. But in His
abode, as described in Bhagavad-gita (15.6), there is no necessity for
lighting by sunshine, nmoonshine or electricity because everything is
sel f-efful gent.

That which is relative, tenmporary and far away fromthe Absol ute

Truth is called maya, or ignorance. This illusion is exhibited in two
ways, as explained in Bhagavad- gita. The inferior illusion is inert
matter, and the superior illusion is the living entity. The living
entities are called illusory in this context only because they are
inplicated in the illusory structures and activities of the materia
world. Actually the living entities are not illusory, for they are parts

of the superior energy of the Suprenme Lord and do not have to be covered
by maya if they do not want to be so. The actions of the living entities
in the spiritual kingdomare not illusory;they are the actual, eterna
activities of liberated souls.

TEXT 55

yat ha mahanti bhutan
bhut esuccavacesv anu

pravi stany apravi st ani

tatha tesu na tesv aham

TRANSLATI ON
"As the material elenents enter the bodies of all l|iving beings and
yet remain outside themall, | exist within all material creations and
yet amnot w thin them
PURPORT

The gross material elenents (earth, water, fire, air and ether)
conbine with the subtle materiai elements (mnd, intelligence and fal se
ego) to construct the bodies of this material world, and yet they are
beyond these bodies as well. Any material construction is nothing but an
amal gamati on or conbination of material elenents in varied proportions.
These el enents exist both within and beyond the body. For exanpl e,
al t hough the sky exists in space, it also enters within the body.
Simlarly, the Suprene Lord, who is the cause of the material enerqgy,



lives within the material world as well as beyond it. Wthout His
presence within the material world, the cosm c body coul d not devel op
just as without the presence of the spirit within the physical body, the
body coul d not devel op. The entire material nanifestation devel ops and
exi sts because the Suprenme Personality of Godhead enters it as

Par amat ma, or the Supersoul. The Personality of Godhead in His all-
pervadi ng feature of Paramatna enters every entity, fromthe biggest to
the nost minute. His existence can be realized by one who has the single
qualification of subnissiveness and who thereby becones a surrendered
soul . The devel opnent of subni ssiveness is the cause of proportionate
spiritual reaiization, by which one can ultimately neet the Suprene Lord
in person, as a man neets another nan face to face.

Because of his devel opnent of transcendental attachnent for the
Suprenme Lord, a surrendered soul feels the presence of his bel oved
everywhere, and all his senses are engaged in the |loving service of the
Lord. H's eyes are engaged in seeing the beautiful couple Sri Radha and
Krsna sitting on a decorated throne beneath a desire tree in the
transcendental |and of Vrndavana. His nose is engaged in snelling the
spiritual aroma of the lotus feet of the Lord. Sinmilarly, his ears are
engaged i n hearing nessages from Vai kuntha, and his hands enbrace the
lotus feet of the Lord and Hi s associates. Thus the Lord is nmanifested
to a pure devotee fromwithin and without. This is one of the nysteries
of the devotional relationship in which a devotee and the Lord are bound
by a tie of spontaneous |ove. To achieve this |ove should be the goai of
life for every living being.

TEXT 56

etavad e va jiinasyam

tattva jijnasunat manah

an vaya-vyatirekabhyam
yat syat sarvatra sarvada

TRANSLATI ON

"A person interested in transcendental know edge nust therefore
always directly and indirectly inquire about it to know the all -
pervadi ng truth."”

PURPORT

Those who are serious about the knowl edge of the transcendenta
worl d, which is far beyond the material cosnic creation, nust approach a
bona fide spiritual master to learn the science both directly and
indirectly. One nmust learn both the neans to approach the desired
destination and the hindrances to such progress. The spiritual naster
knows how to regul ate the habits of a neophyte disciple, and therefore a
serious student nust learn the science in all its aspects fromhim

There are different grades and standards of prosperity. The
standard of confort and happi ness conceived by a conmon nman engaged in
material labor is the | owest grade of happiness, for it is in
relationship with the body. The hi ghest standard of such bodily confort
is achieved by a fruitive worker who by pious activities reaches the
pl ane of heaven, or the kingdom of the creative gods with their



del egat ed powers. But the conception of confortable life in heaven is
insignificant in conparison to the happi ness enjoyed in the inpersona
Brahman, and this brahmananda, the spiritual bliss derived from

i npersonal Brahman, is like the water in the hoofprint of a calf
conpared to the ocean of |ove of Godhead. When one devel ops pure | ove
for the Lord, he derives an ocean of transcendental happiness fromthe
associ ation of the Personality of Godhead. To qualify oneself to reach
this stage of life is the highest perfection

One should try to purchase a ticket to go back hone, back to
Godhead. The price of such a ticket is one's intense desire for it,
which is not easily awakened, even if one continuously perforns pious
activities for thousands of lives. Al nundane rel ati onships are sure to
be broken in the course of time, but once one establishes a reiationship
with the Personality of Godhead in a particular rasa, it is never to be
broken, even after the annihilation of the material world.

One shoul d understand, through the transparent nedi um of the
spiritual master, that the Suprene Lord exists everywhere in His
transcendental spiritual nature and that the living entities
relationships with the Lord are directly and indirectly existing
everywhere, even in this naterial world. | n the spiritual world there
are five kinds of relationships with the Suprene Lord--santa, dasya,
sakhya, vatsalya and madhurya. The perverted reflections of these rasas
are found in the material world. Land, hone, furniture and other inert
material objects are related in santa, or the neutral and silent sense,
whereas servants work in the dasya rel ationship. The reciprocation
between friends is called sakhya, the affection of a parent for a child
is known as vatsalya, and the affairs of conjugal |ove constitute
madhurya. These five relationships in the material world are distorted
refl ections of the original pure sentinents, which should be understood
and perfected in relationship with the Suprene Personality of Godhead

under the guidance of a bona fide spiritual naster. | n the materia
worl d the perverted rasas bring frustration. If these rasas are
reestablished with Lord Krsna, the result is eternal blissful life.

Fromthis and the preceding three verses of Caitanya-caritamta,
whi ch have been sel ected fromthe Srinad-Bhagavatam the mi ssionary
activities of Lord Caitanya can be understood. Srimad-Bhagavatam has
18, 000 verses, which are summarized in the four verses beginning with
aham evasam evagre (53) and concluding with yat syat sarvatra sarvaoa
(56). In the first of these verses (53) the transcendental nature of
Lord Krsna, the Suprene Personality of Godhead, is explained. The second
verse (54) further explains that the Lord is detached fromthe workings
of the naterial energy, maya. The living entities, as parts and parcels
of Lord Krsna, are prone to be controlled by the external energy because
al t hough they are spiritual, in the material world they are encased in
bodi es of naterial energy. The eternal relationship of the living
entities with the Suprene Lord is explained in that verse. The next
verse (55) instructs that the Suprenme Personality of Godhead, by His
i nconcei vabl e energies, is sinmultaneously one with and different from
the living entities and the material energy. This know edge is called
aci ntya- bhedabheda-tattva. Wen an individual living entity surrenders
to Lord Krsna, he can then devel op natural transcendentai |ove for the
Suprenme Lord. This surrendering process should be the primary concern of
a human being. In the next verse (56) it is said that a conditioned sou
nust ultimately approach a bona fide spiritual master and try to



understand perfectly the material and spiritual worlds and his own ex
istential position. Here the words an vaya-vyatirekabhyam "d i rectly
and indirectly," suggest that one nust |learn the process of devotiona
service inits tw aspects: one nust directly execute the process of
devotional service and indirectly avoid the inpedinments to progress.

TEXT 57

cintamanir jayati sonmgirir gurur ne
si ksa-gurus ca bhagavan si khi -pi ncha-maulih
yat - pada- kal pat ar u- pal | ava- sekhar esu
lila-svayam vara-rasam | abhate jayasrih

TRANSLATI ON

"All glories to Cintamani and ny initiating spiritual master,
Somagiri. Al glories to ny instructing spiritual master, the Suprene
Personal ity of Godhead, who wears
peacock feathers in His crown. Under the shade of H's |lotus feet, which
are like desire trees, J ayasri [ Radharani] enjoys the transcendent al
nel |l ow of an eternal consort."

PURPORT

This verse is fromthe Krsna-karnamta, which was witten by a
great Vai snava sannyasi naned Bil vamangal a Thakura, who is al so known as
Liiasuka. He intensely desired to enter into the eternal pastines of the
Lord, and he lived at Vrndavana for seven hundred years in the vicinity
of Brahnma-kunda, a still existing bathing tank in Vrndavana. The history
of Bilvamangal a Thakura is given in a book called Sri Vall abha-

di gvijaya. He appeared in the Eighth Century Saka Era in the province of
Dravida and was the chief disciple of Visnusvami. In a list of tenples
and nonasteries kept in Sankaracarya's nonastery in Dvaraka,

Bi | vanangal a i s nentioned as the founder of the Dvarakadhi sa Tenpl e
there. He entrusted the service of his Deity to Hari Brahnacari, a

di sci pl e of Vallabha Bhatta.

Bi | vamangal a Thakura actually entered into the transcendenta
pastines of Lord Krsna. He has recorded his transcendental experiences
and appreciation in the book known as Krsna-karnanrta. |In the beginning
of that book he has offered his obeisances to his different gurus, and
it is to be noted that he has adored themall equally. The first
spiritual master nmentioned is C ntanmani, who was his instructing
spiritual master because she first showed himthe spiritual path.
Cintamani was a prostitute with whom Bil vamangal a was intimate earlier
in his life. She gave himthe inspiration to begin on the path of
devotional service, and because she convinced himto give up materi al
existence to try for perfection by loving Krsna, he has first offered
his respects to her. Next he offers his respects to his initiating
spiritual master, Sommgiri, and then to the Suprene Personality of
Godhead, who was also his instructing spiritual master. He explicitly
nmenti ons Bhagavan, who has peacock feathers on H's crown, because the
Lord of Vrndavana, Krsna the cowherd boy, used to cone to Bilvanmangal a
to talk with himand supply himwith mlk. In his adoration of Sr
Krsna, the Personality of Godhead, he describes that J ayasri, the



goddess of fortune, Srimati Radharani, takes shelter in the shade of His
lotus feet to enjoy the transcendental rasa of nuptial |ove. The
conplete treatise Krsna- karnanrta is dedicated to the transcendental
pastines of Sri Krsna and Srimati Radharani. It is a book to be read and
under stood by the nobst el evated devotees of Sri Krsna.

TEXT 58

jive saksat nahi tate guru caittya-rupe
si ksa-guru haya krsna-nahanta-s varupe

TRANSLATI ON

Si nce one cannot visually experience the presence of the Supersoul
He appears before us as a |liberated devotee. Such a spiritual nmaster is
no one other than Krsna Hinself.

PURPORT

It is not possible for a conditioned soul to directly nmeet Krsna,
t he Suprene Personality of Godhead, but if one becones a sincere devotee
and seriously engages in devotional service, Lord Krsna sends an
instructing spiritual master to show himfavor and i nvoke his dornant
propensity for serving the Suprene. The preceptor appears before the
external senses of the fortunate conditioned soul, and at the sane tine
the devotee is guided fromw thin by the caittya-guru, Krsna, who is
seated as the spiritual naster within the heart of the living entity.

TEXT 59

tat o duhsangam utsrjya
satsu sajjeta buddhi man
santa e vasya chi ndant

mano- vyasangam ukti bhi h

TRANSLATI ON

"One should therefore avoid bad conpany and associate only with
devotees. Wth their realized instructions, such saints can cut the knot
connecting one with activities unfavorable to devotional service.,

PURPORT

This verse, which appears in the Srinad-Bhagavatam (11.26.26), was
spoken by Lord Krsna to Uddhava in the text known as the Uddhava-gita.
The di scussion relates to the story of pururava and the heavenly
courtesan Urvasi. Wen Urvasi |eft
Pururava, he was deeply affected by the separation and had to learn to
overcome his grief.

It is indicated that to learn the transcendental science, it is
i nperative that one avoid the conpany of undesirable persons and al ways
seek the conpany of saints and sages who are able to inpart |essons of
transcendental know edge. The potent words of such realized souls
penetrate the heart, thereby eradicating all msgivings accunul ated by



years of undesirabl e association. For a neophyte devotee there are two
ki nds of persons whose association is undesirable: (1) gross

materi alists who constantiy engage in sense gratification and (2)
unbel i evers who do not serve the Suprene Personality of Godhead but
serve their senses and their nental whins in terns of their speculative
habits. Intelligent persons seeking transcendental realization should
very scrupul ously avoid their conpany.

TEXT 60

sat am prasangan nmama Vi rya-sam vi do
bhavanti hrt-karna-rasayanah kat hah
taj josanad asv apavarga-vartman
sraddha ratir bhaktir anukramn syat

TRANSLATI ON

"The spiritually powerful nessage of Godhead can be properly
di scussed only in a society of devotees, and it is greatly pleasing to
hear in that association. If one hears from devotees, the way of
transcendental experience quickly opens to him and gradually he attains
a taste in know edge that in due course develops into attraction and
devotion."

PURPORT

This verse appears in the Srinmad-Bhagavatam (3.25.25), where
Kapi | adeva replies to the questions of His nother, Devahuti, about the
process of devotional service. As one advances in devotional activities,
t he process becones progressively clearer and nore encouragi ng. Unless
one gets this spiritual encouragenent by follow ng the instructions of
the spiritual naster, it is not possible to nmake advancenent. Therefore,
one's devel opnent of a taste for executing these instructions is the
test of one's devotional service. Initially, one nust devel op confidence
by hearing the science of devotion froma quaiified spiritual naster
Then, as he associates with devotees and tries to adopt the neans
instructed by the spiritual master in his own life, his msgivings and
ot her obstacles are vanqui shed by his execution of devotional service.
Strong attachnment for the transcendental service of the Lord devel ops as
he continues listening to the nessages of Godhead, and if he steadfastly
proceeds in this way, he is certainly elevated to spontaneous |ove for
t he Suprene Personality of Godhead.

TEXT 61

i svara-svarupa bhakta tanra adhi st hana
bhakt era hrdaye krsnera satata visrana

TRANSLATI ON

A pure devotee constantly engaged in the |loving service of the Lord
is identical with the Lord, who is always seated in his heart.

PURPORT



The Suprene Personality of Godhead is one without a second, and
therefore He is all-powerful. He has inconceivabl e energies, of which
three are principal. The devotee is considered to be one of these
energi es, never the energetic. The energetic is alwaysthe Suprene Lord.
The energies are related to Hmfor the purpose of eternal service. A
living entity in the conditional stage can uncover his aptitude for
serving the Absolute Truth by the grace of Krsna and the spiritua
master. Then the Lord reveals Hinself within his heart, and he can know
that Krsna is seated in the heart of every pure devotee. Krsna is
actually situated in the heart of every iiving entity, but only a
devotee can realize this fact.

TEXT 62

sadhavo hrdayam mahyam
sadhunam hrdayam tv aham
mad- anyat te na janant
naham t ebhyo nanag ap

TRANSLATI ON

"Saints are My heart, and only | amtheir hearts. They do not know
anyone but Me, and therefore | do not recogni ze anyone besi des them as
M ne. "

PURPORT

This verse appears in the Srinmad-Bhagavatam (9.4.68) in connection
wi th a m sunderstandi ng between Durvasa Muni and Maharaja Anbarisa. As a
result of this m sunderstanding, Durvasa Mini tried to kill the King,
when the Sudarsana cakra, the cel ebrated weapon of Godhead, appeared on
the scene for the devoted King' s protection. Wen the Sudarsana cakra
attacked Durvasa Muni, he fled in fear of the weapon and sought shelter
fromall the great dem gods in heaven. Every one of themwas unable to
protect him and therefore Durvasa Mini prayed to Lord Visnu for
forgiveness. Lord Visnu advised him however, that if he wanted
forgiveness he had to get it from Maharaja Anbarisa, not fromHm In
this context Lord Visnu spoke this verse.

The Lord, being full and free from probl ens, can whol eheartedly
care for H s devotees. H's concern is howto elevate and protect al
t hose who have taken shelter at His feet. The sanme responsibility is
al so entrusted to the spiritual master. The bona fide spiritual master's
concern i s how t he devotees who have surrendered to himas a
representative of the Lord nmay nake progress in devotional service. The
Suprene Personality of Godhead is always nindful of the devotees who
fully engage in cultivating know edge of H m having taken shelter at
H's lotus feet.

TEXT 63
bhavad- vi dha bhagavat as

tirtha-bhutah svayam vi bho
tirthi-k urvan ti tirthan



svan t ah-sthena gadabhrta
TRANSLATI ON

"Saints of your caliber are thenselves places of pilgrimge.
Because of their purity, they are constant conpanions of the Lord, and
therefore they can purify even the places of pilgrinmage."

PURPORT

This verse was spoken by Maharaja Yudhisthira to Vidura in the
Sri mad- Bhagavat am (1. 13.10). Maharaj a Yudhi sthira was receiving his
saintly uncle Vidura, who had been visiting sacred places of pilgrinage.
Mahar aj a Yudhisthira told Vidura that pure devotees like himare
personi fied holy places because the Suprene Personality of Godhead is
always with themin their hearts. By their association, sinful persons
are freed fromsinful reactions, and therefore wherever a pure devotee
goes is a sacred place of pilgrimge. The inportance of holy places is
due to the presence there of such pure devot ees.

TEXT 64

sei bhakta-gana haya dvi -vi dha prakara
pari sad- gana eka, sadhaka-gana ara

TRANSLATI ON

Such pure devotees are of two types: personal associates [parisats]
and neophyt e devot ees [sadhakas].

PURPORT

Perfect servitors of the Lord are considered H s persona
associ at es, whereas devotees endeavoring to attain perfection are called
neophytes. Anmpbng the associates, sone are attracted by the opul ences of
the Personality of Godhead, and others are attracted by nuptial |ove of
Godhead. The forner devotees are placed in the realm
of Vai kuntha to render reverential devotional service, whereas the
| atter devotees are placed in Vrndavana for the direct service of Sri
Krsna.

TEXT 65-66

i svarera avatara e-tina prakara
ansa-a vatara, ara guna-avatara

saktyavesa-avatara--trti ya e-mata
ansa- avat ar a- - pur usa- nat syadi ka yat a

TRANSLATI ON
There are three categories of incarnations of Godhead: partia

i ncarnations, qualitative incarnations and enpowered incarnations. The
purusas and Matsya are exanpl es of partial incarnations.



TEXT 67

brahma visnu siva--tina gunavatare gan
sakt yavesa- - sanakadi, prthu, vyasa-nuni

TRANSLATI ON

Brahnma, Visnu and Siva are qualitative incarnations. Emrpowered
i ncarnations are those |ike the Kunmaras, King Prthu and Mahanuni Vyasa
[the conpiler of the Vedas].

TEXT 68

dui -rupe haya bhaga vanera prakasa
eke ta' prakasa haya, are ta' viiasa

TRANSLATI ON

The Personality of Godhead exhibits H nself in two kinds of forns:
prakasa and vil asa.

PURPORT

The Suprene Lord expands H's personal forns in two primary
categories. The prakasa forns are nmani fested by Lord Krsna for His
pastines, and their featu res are exactly like H's. Wen Lord Krsna
married sixteen thousand queens in Dvaraka, He did so in sixteen
t housand prakasa expansions. Simlarly, during the rasa dance He
expanded Hinmsel f in identical prakasa forns to dance beside each and
every gopi sinultaneously. When the Lord manifests Hi s vil asa
expansi ons, however, they are all sonmewhat different in their bodily
features. Lord Balarama is the first vilasa expansion of Lord Krsna, and
t he four-handed Narayana forns in Vai kunt ha expand from Bal arama. There
is no difference between the bodily forns of Sri Krsna and Bal aranma
except that Their bodily colors are different. Simlarly, Sri Narayana
i n Vai kunt ha has four hands, whereas Krsna has only two. The expansions
of the Lord who mani fest such bodily differences are known as vil asa-

vi gr ahas.

TEXT 69-70

eka-i vigraha yadi haya bahu-r\pa
akare ta' bheda nahi, eka-i svarupa

mahi si - vi vahe, yaiche yai che kaila rasa
i hake kahi ye krsnera nukhya ' prakasa'

TRANSLATI ON

When the Personality of Godhead expands Hinself in nmany forns, al
nondi fferent in Their features, as Lord Krsna did when He narried



si xteen thousand queens and when He perforned H's rasa dance, such forns
of the Lord are called manifested forns.

TEXT 71

citram bataitad ekena

vapusa yugapat prthak

gr hesu dvy- ast a- sahasram
striya eka udavahat

TRANSLATI ON

"It is astounding that Lord Sri Krsna, who is one without a second,
expanded Hinmsel f in sixteen thousand sinmlar forns to marry sixteen
t housand queens in their respective hones."

PURPORT
This verse is from Sri nad- Bhagavat am (10. 69. 2).
TEXT 72

rasot sa vah sanpra vrtto
gopi - mandal a- mandi t ah
yogesvar ena krsnena

t asam nadhye dvayor dvayoh

TRANSLATI ON

"When Lord Krsna, surrounded by groups of cowherd girls, began the
festivities of the rasa dance, the Lord of all nystic powers placed
Hi nsel f between each two girls.

PURPORT
This verse is also quoted fromthe Srinad-Bhagavatam (10. 33. 3).
TEXT 73-74

pra vistena grhitanam
kant he sva-ni katam striyah
yam nmanyer an nabhas tavad
Vi mana- sat a- sankul am

di vaukasam sadar anam
at yaut sukya- bhrt at manam
tat o dundubhayo nedur
ni oet uh puspa-vrstayah

TRANSLATI ON

"When the cowherd girls and Krsna thus joined together, each girl
t houghtthat Krsna was dearly enbracing her alone. To behold this



wonderful pastinme of the Lord, the denizens of heaven and their wives,
all very eager to see the dance, flewin the sky in their hundreds of
airpl anes. They showered fl owers and beat sweetly on druns."
PURPORT
This is another quote fromthe Srinmad-Bhagavatam (10. 33. 4-5)
TEXT 75
anekatra prakatata
rupasyai kasya yai kada
sarvatha tat-s varupaiva
sa prakasa itiryat e

TRANSLATI ON

“I'f nume rous forns, all equal in their features, are displayed
si mul taneous |y, such forns are called prakas a-vigrahas of t he Lord."

PURPORT

This is a quotation fromthe Lagh u-bhagavatanrta (1.21), co npiled
by Srila Rupa Gosva m.

TEXT 76
aneka praka sa haya, 'vilasa' tara nama
TRANSLATI ON
But when the nunerous forns are slightly different from one
another, they are called vil asa-vigrahas.
TEXT 77
svar upam anyakar am yat
tasya bhati vil asatah
pr ayenat ma- samam sakt ya
sa vilaso ni gadyate

TRANSLATI ON

"When the Lord displays nunerous forns with different features by
Hi s inconcei vabl e potency, such forns are called vil asa-vigrahas."

PURPORT
This is another quotation fromthe Laghu-bhagavatantta.
TEXT 78

yai che bal ade va, paravyone narayana



yai che vasude va pradyumadi sankarsana
TRANSLATI ON

Exanpl es of such vil asa-vigrahas are Bal adeva, Narayana in
Vai kunt hadhanm, and t he catur-vyuha--Vasudeva, Sankarsana, Pradyuma and
Ani ruddha.

TEXT 79-80

i svarera sakti haya e-tina prakara
eka | aksm -gana, pure nmhisi-gana ara

Vraj e gopi-gana ara sabhate pradhana
vraj endr a- nandana ya'te s vayam bhagavan

TRANSLATI ON

The energies [consorts] of the Suprene Lord are of three kinds: the
Laksm s in Vai kuntha, the queens in Dvaraka, and the gopis in Vrndavana.
The gopis are the best of all, for they have the privilege of serving
Sri Krsna, the prinmeval Lord, the son of the King of Vraja.

TEXT 81

s vayamrupa krsnera kaya-vyuha--tanra sama
bhakta sahite haya tanhara avarana

TRANSLATI ON

The personal associates of the primeval Lord, Sri Krsna, are Hs
devotees, who are identical with Hm He is conplete with Hi s entourage
of devot ees.

PURPORT

Sri Krsna and Hi s various personal expansions are nondifferent in
potential power. These expansions are associated with further secondary
expansi ons, or servitor expansions, who are called devotees.

TEXT 82

bhakt a adi krame kail a sabhara vandana
e- sabhara vandana sarva- subhera kar ana

TRANSLATI ON

Now | have worshiped all the various |evels of devotees. Wrshiping
themis the source of all good fortune.

PURPORT



To offer prayers to the Lord, one should first offer prayers to H's
devot ees and associ at es.

TEXT 83

prat hama sl oke kahi samanya mangal acar ana
dvitiya slokete kari visesa vandana

TRANSLATI ON

In the first verse | have invoked a general benediction, but in the
second | have prayed to the Lord in a particular form

TEXT 84

vande sri-krsna-caitanya-
ni t yanandau sahodit au
gaudodaye puspavant au

citrau sandau tano-nudau

TRANSLATI ON

"I offer ny respectful obeisances unto Sri Krsna Caitanya and Lord
Ni t yananda, who are |like the sun and noon. They have arisen
si mul taneously on the horizon of Gauda to dissipate the darkness of
i gnorance and thus wonderful |y bestow benediction upon all."

TEXT 85-86

vrai e ye vi hare purve krsna-bal aranma
koti-surya-candra jjni donhara njja-dhanma

sei dui jagatere ha-iya sadaya
gaudadese purva-saile karila udaya

TRANSLATI ON
Sri Krsna and Bal arana, the Personalities of Godhead, who fornerly
appeared in Vrndavana and were nmillions of times nore effulgent than the
sun and noon, have arisen over the eastern horizon of Gaudadesa [West
Bengal ], being conpassionate for the fallen state of the world.

TEXT 87

sri-krsna-caitanya ara prabhu nityananda
yanhara prakase sarva jagat ananda

TRANSLATI ON

The appearance of Sri Krsna Caitanya and Prabhu Nityananda has
surcharged the world with happi ness.



TEXT 88-89

surya-candra hare yai che saba andhakara
vast u prakasiya kare dharnera pracara

ei mata dui bhai jivera ajnana-
tanp- nasa kari' kaila tattva-vastu-dana

TRANSLATI ON

As the sun and nmoon drive away darkness by their appearance and
reveal the nature of everything, these two brothers dissipate the
dar kness of the living beings' ignorance and enlighten themwth
know edge of the Absolute Truth.

TEXT 90

aj nana-tanera nanma kahi ye 'kaitava
dhar ma- ar t ha- kama- noksa- vancha adi saba

TRANSLATI ON

The darkness of ignorance is called kaitava, the way of cheating,
whi ch begins with religiosity, econonm c devel opnent, sense gratification
and |iberation.

TEXT 91

dharmah projjhita-kaitavo 'tra parano nirnatsaranam satam
vedyam vast avam atra vastu sivadam tapa-trayonmnmul anam
sri mad- bhagavat e mahamuni -krte ki mva parair isvarah

sadyo hrdy avarudhyate 'tra krtibhi h susrusubhis tat-ksanat

TRANSLATI ON

"The great scripture Srimd-Bhagavatam conpiled by Mahanuni
VWasadeva from four original verses, describes the nost el evated and
ki ndheart ed devotees and conpletely rejects the cheati ng ways of
materially notivated religiosity. It propounds the highest principle of
eternal religion, which can factually nmitigate the threefold mseries of
a living being and award t he hi ghest benediction of full prosperity and
know edge. Those willing to hear the nessage of this scripture in a
subm ssive attitude of service can at once capture the Suprene Lord in
their hearts. Therefore there is no need for any scripture other than
Sri mad- Bhagavat am "

PURPORT

This verse appears in the Srimd-Bhagavatam (1.1.2). The words
mahamuni -krte i ndicate that Srinad-Bhagavatam was conpiled by the great



sage VWasadeva, who is sonetines known as Narayana Mahamuni because he
is an incarnation of Narayana. VWyasadeva, therefore, is not an ordinary
man, but is enpowered by the Suprene Personality of Godhead. He conpiled
t he beautiful Bhagavatamto narrate sone of the pastines of the Suprene
Personal ity of Godhead and Hi s devot ees.

I n Srimad-Bhagavatam a distinction between real religion and
pretentious religion has been clearly made. According to this origina
and genui ne comentation on the Vedanta-sutra, there are nunerous
pretentious faiths that pass as religion but neglect the real essence of
religion. The real religion of a living being is his natural inborn
quality, whereas pretentious religion is a form of nescience that
artificially coversa living entity's pure consci ousness under certain
unfavorabl e conditions. Real religion |lies dormant when artificia
religion domnates fromthe nental plane. A living being can awaken this
dormant religion by hearing with a pure heart.

The path of religion prescribed by Srinmad-Bhagavatamis different
fromall forns of inperfect religiosity. Religion can be considered in
the following three divisions: (1) the path of fruitive work, (2) the
pat h of know edge and nystic powers, and (3) the path of worship and
devoti onal service.

The path of fruitive work (karnma-kanda), even when decorated by
religious cerenonies neant to elevate one's naterial condition, is a
cheating process because it can never enable one to gain relief from
mat eri al exi stence and achi eve the highest goal. Aliving entity
perpetually struggles hard to rid hinself of the pangs of materia
exi stence, but the path of fruitive work | eads himto either tenporary
happi ness or tenporary distress in material existence. By pious fruitive
work one is placed in a position where he can tenporarily feel materia
happi ness, whereas vicious activities
| ead one to a distressful position of material want and scarcity.
However, even if one is put into the nost perfect situation of naterial
happi ness, he cannot in that way becone free fromthe pangs of birth,
death, old age and disease. A naterially happy person is therefore in
need of the eternal relief that nundane religiosity in terns of fruitive
wor k can never award.

The paths of the culture of know edge (jnana-marga) and of nystic
powers (yoga- nmarga) are equally hazardous, for one does not know where
he will go by follow ng these uncertain nethods. An enpiric phil osopher
in search of spiritual know edge may endeavor nost | aboriously for nany,
many births in nental speculation, but unless and until he reaches the
stage of the purest quality of goodness--in other words, until he
transcends the plane of material speculation--it is not possible for him
to know that everything emanates fromthe Personality of Godhead
Vasudeva. His attachnment to the inpersonal feature of the Suprene Lord
makes himunfit to rise to that transcendental stage of vasudeva
under st andi ng, and therefore because of his unclean state of mind he
glides down again into material existence, even after having ascended to
t he highest stage of liberation. This falldown takes place due to his
want of a locus standi in the service of the Suprene Lord.

As far as the nystic powers of the yogis are concerned, they are
al so material entanglenents on the path of spiritual realization. One
German schol ar who becane a devotee of Godhead in India said that
mat eri al science had al ready nade | audabl e progress in duplicating the
nystic powers of the yogis. He therefore cane to India not to |earn the



net hods of the yogis' nystic powers but to learn the path of
transcendental |oving service to the Suprene Lord, as nmentioned in the
great scripture Srimd-Bhagavatam Mstic powers can nake a yog
materially powerful and thus give tenporary relief fromthe niseries of
birth, death, old age and di sease, as other nmaterial sciences can al so
do, but such nystic powers can never be a pernmanent source of relief
fromthese mseries. Therefore, according to the Bhagavata school, this
path of religiosity is also a nethod of cheating its followers. In
Bhagavad-gita it is clearly defined that the nost el evated and powerfu
nystic yogiis one who can constantly think of the Suprenme Lord within
his heart and engage in the loving service of the Lord.

The path of worship of the innunmerable devas, or admi nistrative
dem gods, is still nmore hazardous and uncertain than the above-nentioned
processes of karma-kanda and jnana-kanda. This system of worshipi ng nany
gods, such as Durga, Siva, Ganesa, Surya and the inpersonal Visnu form
is accepted by persons who have been blinded by an intense desire for
sense gratification. When properly executed in terns of the rites
nmentioned in the sastras, which are now very difficult to performin
this age of want and scarcity, such worship can certainly fulfill one's
desires for sense gratification, but the success obtained by such
nmet hods is certainly transient, and it is suitable only for a less
intelligent person. That is the verdict of Bhagavad-gita. No sane nan
shoul d be satisfied by such tenporary benefits.

None of the above-nentioned three religious paths can deliver a
person fromthe threefold niseries of material existence, nanely,

m series caused by the body and nmind, miseries caused by other living
entities, and mseries caused by the denigods. The process of religion
descri bed in Srinmad-Bhagavatam however, is able to give its followers
permanent relief fromthe threefold m series. The Bhagavat am descri bes
the highest religious form-reinstatenent of the living entity in his
original position of transcendental |oving service to the Suprene Lord,
which is free fromthe infections of desires for sense gratification
fruitive work, and the culture of knowl edge with the aimof nerging in
the Absolute to becone one with the Suprene Lord.

Any process of religiosity based on sense gratification, gross or
subtl e, must be considered a pretentious religion because it is unable
to give perpetual protection to its followers. The word projjhita is
significant. pra neans conplete, and ujjhita indicates rejection
Religiosity in the shape of fruitive work is directly a nethod of gross
sense gratification, whereas the process of culturing spiritua
know edge with a view to becom ng one with the Absolute is a nethod of
subtl e sense gratification. Al such pretentious religiosity based on
gross or subtle sense gratification is conpletely rejected in the
process of bhagavata-dharma, or the transcendental religion that is an
eternal function for the |iving being.

Bhagavat a-dharnma, or the religious principle described in Srinad-
Bhagavat am of which Bhagavad-gita is a prelinmnary study, is neant for
I i berated persons of the highest order who attribute very little val ue
to the sense gratification of pretentious religiosity. The first and
forenost concern of fruitive workers, elevationists,enpiric philosophers
and salvationists is to raise their material position. But devotees of
Godhead have no such selfish desires. They serve the Suprene Lord only
for H's satisfaction. Sri Arjuna, wanting to satisfy his senses by
becom ng a so-call ed nonviolent and pious nman, atfirst decided notto



fight. But when he was fully situated in the principles of bhagavata-
dharma, culmnating in conplete surrender unto the will of the Suprene
Lord, he changed his decision and agreed to fight for the satisfaction
of the Lord. He then said:

nasto nohah snrtir | abdha

tvat - prasaoan nayacyuta

sthito 'sn gata-sandehah

kari sye vacanamtava
"My dear Krsna, Oinfallible one, ny illusion is now gone. | have
regai ned nmy nenory by Your nercy, and | amnow firmand free from doubt
and am prepared to act according to Your instructions." (Bg. 18.73) It
is the constitutional position of a living entity to be situated in this
pure consciousness. Any so-called religious process that interferes with
this unadulterated spirituai position of the living being nust therefore
be considered a pretentious process of religiosity.

The real formof religion is spontaneous |oving service to Godhead.
This relationship of the living being with the Absolute Personality of
Godhead in service is eternal. The Personality of Godhead is described
as vastu, or the Substance, and the living entities are described as
vastavas, or the innunerable sanples of the Substance in relative
exi stence. The rel ationship of these substantive portions with the
Suprene Substance can never be annihilated, for it is an eternal quality
i nherent in the living being.

By contact with material nature the living entities exhibit varied
synptons of the disease of naterial consciousness. To cure this materia
di sease is the suprene object of human life. The process that treats
this disease is called bhagavat a-dharnma or sanatana-dharma--real rel
igion. This is d esc ribed in th e pages of Srimad-Bhagavatam
Ther ef ore anyone who, because of his background of pious activities in
previous lives, is anxious to hear, imediately realizes the presence of
the Suprene Lord within his heart and fulfills the mssion of his life.

TEXT 92

tara madhye noksa-vancha kaitava- pradhana
yaha haite krsna-bhakti haya ant ardhana

TRANSLATI ON

The forenpst process of cheating is to desire to achieve |liberation
by merging in the Suprene, for this causes the pernmanent di sappearance
of loving service to Krsna.

PURPORT
The desire to nerge in the inpersonal Brahman is the subtlest type
of atheism As soon as such atheism disguised in the dress of
liberation, is encouraged, one becones conpletely unable to traverse the
pat h of devotional service to the Suprene Personality of Godhead.

TEXT 93

"pra-sabdena noksabhi sandhir api nirastah" it



TRANSLATI ON

"The prefix “pra' [in the verse from Srinmad-Bhagavatan] indicates
that the desire for liberation is conpletely rejected.”

PURPORT

This is an annotation by Sridhara Svam, the great commentator on
Sri mad- Bhagavat am

TEXT 94

kr sna- bhaktira badhaka--yata subhasubha karma
seha eka jivera aj nana-tanp-dharna

TRANSLATI ON

Al kinds of activities, both auspicious and inauspicious, that are
detrinmental to the discharge of transcendental |oving service to Lord
Sri Krsna are actions of the darkness of ignorance.

PURPORT

The poetical conparison of Lord Caitanya and Lord Nityananda to the
sun and nmoon is very significant. The living entities are spiritua
sparks, and their constitutional position is in devotional service to
the Suprene Lord in full Krsna consciousness. So-called pious activities
and other ritualistic perfornances, pious or inpious, as well as the
desire to escape frommaterial existence, are all considered to be
coverings of these spiritual sparks. The living entities nust get free
fromthese superfluous coverings and fully engage in Krsna
consci ousness. The purpose of the appearance of Lord Caitanya and Lord
Ni tyananda is to dispel the darkness of the soul. Before Their
appearance, all these superfluous activities of the living entities were
covering Krsna consciousness, but after the appearance of these two
brothers, people's hearts are becom ng cl eansed, and they are again
becom ng situated in the real position of Krsna consci ousness.